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INTRODUCTION 


The purpose of this study is to show how St Paul's method of 
commnicating the Christian Gogpel arose directly out of his theology, 
and thay it was not, as is often s8upposed, & haphazard and unsystematic 
affair, This will then be related to today's need for a vitel and 
elfective way of presenting the Christian Gospel. The circumstances 
- in which the Gospel has to be preached todey are utterly different 
Irom thoge which prevailed during the first century, and it is 
frequently 881d that contemporary man cannot hope to understand what 
the Gospel is until it is presented to him in a form 8vited to his 
om ways of thinking, Foremost among thosge who make this plea has 
been kudolf Bultmann, whose 80lution has been to 'demythologise! the 


New Testament 80 as to find the 'real meaning' underneath the thought- 


forms of the early Christian Church. Others have denied that this is 
possible, arguing that the mythology is an integral part of the Gogpel 
mes8&sge, and that if the thought-forms are removed, the central truth 
will 2180 diseppear, Ve are not going to be concerned here with the 
validity of either of these arguments; our purpose is to show that 

St Paul in particular did not g8pend his time Searching among the 
current expregsions of his day, in order to find the most ugeful 
means of expressing what he wanted to 8&y, Certainly he made uge of 
whatever material lay conveniently to hand, but the eagential truth 

_ which he discovered wes that the Gospel, by its very nature, deter- 


mined its om method of commmication, It is one of the basic 


w2w 


contentions of this essay that St Paul's angwer is perpetually 
relevant because it is related to the very nature of the Goapel 
rather tnan to the age in which thet Gogpel is to be procleinmed, 
CoKe Darrety has written gome wise words which can be quoted 
here as an introduction to the Tundamental thesis of this pregent 
Study: "Taul was not a grgstematic theologian, but he laid the 
foundations for s8ystematic theology, partly by the unwearying mental 
vitality with which he vorked at every problem he encountered i. the 
course of his Christian activity and thinking, and partly through a 
natural capacity not merely for geeing both sides of a quegstion but 
for holding them together, and at g8uch a temperature that they 
became fused into a unitary s8cheme of thought. A&4s guch a theologian, 
he conneives a picture of God's dealings with humanity as a mole. 


__Thege forn a single 8tory with an intelligible meaning, for it is 


the story on ne person, God, who acts throughout with a consigstent 
(though often mysterious) purpose. Paul's conception of this story 
and this purpose is sometimes described as a philosophy of history. 
There is truth in this description, for Paul does (though unsystem- 
atically) attempt to ghow the coherence of the kistorical process. 
The degcription is, however, inadequate, for it is not a rational 
coherence ") Paul finds in history, but a personsl and theological 
1 


coherence , "! 


This coherence or 'unity! stems from Paul's underetancing of 


(1) C.K, Barrett: "From First Adam To Lagst": pp. 3-4 


the inner nature of God, He 8ees that God has his om wey of doing 
wheat he wants to do, From this basic position Paul comes to 8ee 

that his om way of working, if it is to be effective, must be in 
keeping with what God has done, is doing, and will do. All of Paul's 
m188T00ary activity is planned in accordance with his understanding 
of the method of God hiuself, 

The present discussion begins with an examination of Paul's 
concept of "miggion", showing that it is derived, not as & straight- 
forward inheritance from his past life in Judagigm, but from his 
Christian understanding of the nature of the Gogpel as being "of 
God", We then pass to a consideration of Paul's concept of God, 
with particular reference to his understanding of the meaning of 
monotheigm. Hollowing this, we move on to exeminre the relation, as 
, in order to demonstrate 
that the 8ame concept of "one-ness" is s8till uppermost in his mind, 
There follows a further s8tudy of Paul's idea of the Church, with 
enphagis upon the convietion that if the Church is to be the Church 
at all, it mast display the characteristic "one-ness" which alone 
narks it out as being of God. 

This leads us to an examination of the role which Paul saw 
himself filling in his capacity as a nissionary, and again we 8hall 
zee the abzolutely central idea of unity - unity as between Paul 
end the God who "separated" him for the purpose of evangeligm, and 
unity as between Faul and the people to whom he went, 


We then come to the heart of the whole digcussion, in naking an 
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285eggment of Paul 's actual method of working, We g8hall ghow how 
this was directly related to his thinking about the one-ness of 
God, and that in his om mind there was no distinction to be dram 
between what he preached and how he preached. 

The final chapter 8eeks to draw the various threads together 
and to g8how the relevance of the whole discussion to the contemporary 
problems of conmmmication. 

In this i220u05ton the evidence has been dram almost exclusively 
from Paul's om letters. The book of Acts has, for the mogst part, 
been left as8ide because the aim has been to discover what Paul hinself 
has to 8ay. The position adopted with regard to Ephesians is that, 
whilst it is recognised that it contains much material which is 


Pauline in character, it does not geem to the present writer to be 


Mo 


2aul 's om work, No arguments, therefore, will be baged on this 
letter alone, though reference will be made to it from tine to time, 
All Biblical quotations are taken from the American kevised 


Standard Version of 1952, except where otherwise stated. 


The Origin of Paul's Missionary Nlotive 


toland Allen, getting out to write a book on the missionary 
methods of St Paul, gays: "T am not writing & book on St Paul's 
doctrine .,.. the point to which I went to call attention is not 
the doctrine, which has been expounded and defended by many, but 
the Apostle's method, A true wderstanding of the method does not 
depend upon a true interpretation of the doctrine, but upon a true 
appreciation of the ALY This remarkable egtatement is open 
to gerious criticigm, and it is quoted here as being illustrative 
of a common point of view - namely, that it is both possible and 
proper to s8tudy Paul's actual work in igolation from his thought. 
The basic contention of this study is that eguch a venture is not 
valid, No accurate as88es88sment can be made of Paul's nissionary 
method unless it is seen in the light of his theology. To 8tudy 
whet he did without making reference to what he thought, i.e, to 
the considered principles which lay behind his actions, is at the 
game time to empty his work of its meaning, VUnless his work 1s 
geen to have & motive, there is no way of as8e88ing the degree of 
his success or failure, 

Allen is not alone in trying to separate Paul's theory from 


his practice, 4 8imilar attitude is adopted by Jerome Murphy-0 'Connor, 


<a x Iv OO OTE 


(1) Roland Allen: 'Missionary Vethods - St Paul's or Ours?": London 1912 


He 


who embarks upon a study of Paul's answer to the question "What 
1s preaching?”", and 8ays in his introduction: 'We leave aside the 
peripheral problems of the apostle's preaching method, and of the 
content of his LON Here the critic is compelled to as 
whether Paul's preaching method and the actual content of his sermons 
can be 80 lightly digmigged as "permpheral problems” in a study of this 
kind, The truth surely mwust be that the best guide to one's under- 
standing of what Paul meant by preaching is to be found by making an 
analysis of hiegotual S8e8Xmons, To disregard this kind of evidence 
is to set agide the thing that matters most of all, which is tne 
theory being put into practice, 

both of the writers just mentioned are guilty of the game 
offence, namely, that of treating the half as if it were the whole, 
Allen wishes to make sense of Paul's work without examining the 
principles which lay behind it, and Wurphy-0 'Connor wishes to draw 
valid conclusions by studying principles without the practice. 
Neither can hope to aucceed in presenting a fair or a full picture 
because guch a dichotomy leads only to distortion. Fundamental to 
this pregent study is the conviction that it we are to make proper 
gense of Paul and his work we must not forget that he was both a 
"thinker" and a "doer", His theology and his nissionary activities 
were part and parcel of one another, and neither can be understood 


in conplete isolation. 
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(1) Jerome iurphy-0 'Connor: "Paul on Preaching": London 1964: p,xv 


Yet, having emphagised this point, we have to go on to 8ay 
that the theology mugt come firgth, Before there is a method there 
is & motive, It is commonly 8aid of Paul that he worked out his 
theology in the rush and tumble of his uissionary work, . as he faced 
new problens and thought his way through them, This, however, is a 
dangerous half-truthz; it is right in the sense that Paul tried to 
interpret the events of his busy life in terms of the will and 
purpose of God, but it is wrong if it is taken to inply that he 
began with no theology at all. It has often beer argued that we 
gShould not expect to find in the writings of raul any methodical 
or 8ystematic account of his theology, He wrote his letters to 
particular people in particular 8ituations as they presented them- 
gelves to him, Certainly it is true that he did not 8et himselt to 
construct a carefully s8tudied and balanced 8system of thought, in 
which he could express his inner convictions in precise terms. The 
nearest approach we have to gomething of this sort is his letter to 
the Church in Rome, and even in this his intentions are evangelical. 
Nevertheless, the fact thet he wrote his letters en route 8hould not 
cause us to picture him rushing hither and thither, borne upon the 
winds of chance without any clear idea of what would happen next. 
The truth which we 8hall geek to demonstrate throughout this 8tudy 
is that Paul believed hinself to be involved in a definite "programme", 
which had not Tt ens (pant him, but into the furtherance of which 

Ii 


he had been enlisted, His work as a mnisslonary was far more than 


(1) See chapter V below 
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that of a mere publicity agent; it had a definite eschatological 
8ignificance which Paul well appreciated. He embarked upon this 
mis8lonary activity for a reagon;z and he embarked upon it in that 
wey Tor precisely the game reagon., The method was actually deter- 
mined by the motive, and we now have to show that this motive is to 
be Ttound in his theology; in short, we have to ghow that Paul 8et 


about his task with what we might describe as a theological method. 


it is important to begin the next stage of the discussion by 


noting that Paul, prior to his conversion, had "ot 88 a Jem, He 
(1 
was a Jew by birth, both on his om adnigsion and according to 
(2) 


the evidence of Acts, Not only this, but he was also a 8taunch 


(3) 
defender of the Jewish religion as a member of the Pharisaic party. 


CG, Montefiore has argued that raul 's view was by no means Yepres- 


(4) 


entative of first-century Rabbinic Judaigm , WW? oe argunent has 
2) 


been very effectively countered by V.LD. Davies, who shows "that 

in the central points of his interpretation of the Christian cigpen=- 6) 
sation Paul is grounded in an essentially iabbinic world of EOVYR, 
Paul uses typically kabbinical arguments in his letters - & tact which 
in itself implies that he had received iabbinical training. 5 
training was alnost certainly gained at the feet of Gamaliel, ' 


though bultmann is inclined to reject this tradition in view of the 


Sonewhat uysterious reference which Paul makes in his letter to the 


(1) Gal 2:15, IT Cor 11:22, Rom 11:1, Phil 3:5 (2) Acts 21:39, 2233, 
of 9:11 (3) Gal 1:13-14, cf Acts 22:3, 23:6, 24317, 26:4, 28:19 

(4) 0.6. Hontefiore: "Judaiom & St Paul": London: 1914 (5) W.D.Davies: 
"Paul & Rabbinic Judaigm'": London: 1948 (6) W.D.Davies: op cit p.lb 
(7) cf Acts 22:3 


Galatians: "And I was 8till not knom by sight to the churches 
of Christ in IT,” Whether or not Gamaliel was Paul's 
teacher is, however, relatively unimportant here. What matters 
most is that we should recognise the debt which Paul owed to his 
Jewish upbringing. It determined his thinking to a very grect 
extent, though we must also make due allowance for the further 
influence of Hellenisgm, ULavies is right to 8ay that "Palestinian 
Judaism is not to be viewed as a watertight compartment closed 
against all Hellenistic DS But these influences, 
which undoubtedly had their effect upon Paul's thinking, were not 
in the end determinative., It was iis Jewish way of thinking which 
was always dominant, 

One might justifiably expect to Tind in this Jewish background 
Some clue to Paul's concept of his mission;z but what we do in fact 
find is that he had been brought up in a religion which was not 
egg8entially missionary in its outlook. Judaism had eschatological 
expectations in which the world as & whole was invelved, but the 
process by means of which the end was to realiged did not involve 
missionary outreach as Paul came to understand it. 4s & Pharigee 
in particular he would have had little interest in the propagation 
of his faith, and any arguments in which he may have been involved 
would have been of an apologetic or an educetional character rather 


evangelistic in intention, It is true thet Jews did not tum away 


any who genuinely wished to be numbered among the Chosen Yeople, but 


(1) Gal 1:22, cf R, Bultmann: "Paul" (1930): eggay in "Existence And 
Faith", p.l3l : Engl. trans. London 1964 (2) W.D. Davies: op cit p.d 


=-10- 


full initiation was (and 8till is) & long and complex affair; 
and Jews have never gone out of their way actively to s8eek converts. 
Bultmann 8uggests that Paul, even as & Jew, had engaged in 
misSlonary activity among the uu; He draws this inference 
from & S80mewhat precarious 80urce in the letter to the Galatians: 
BUS. IT i, brethren, 8till preach circumcision, why am £{ 8till 
persecuted " guggest ing that the basis of guch migssionary 
activity is reflected in the letter to the tomans: "If you. are 
8ure (i.e, as a Jew) that you are a guide to the blind, a light 
to those who are in darkness, & corrector of the Toolish, a teacher 
of children, having in the law the embodiment of knowledge and 
truth - you then who teach others, will you not teach yourselft oe 
Even if this argument could be better 8ubstantiated it would not 
take us very far, however, 8ince Paul's understanding of his role 
a8 8 Christian missilonary went much further than that of a teacher, 
The pas8age from Romans (above) contains no hint of the notion 
thet the missionary is founding anything, or that he commigsions 
his hearers to do anything more than pay attention to his woras, 
Hahn has conveniently ewmarised the attitude of the New 
Tegtament to mission, prefacing his study with an examination of 
the Jewish Leigh des? He has shomm that although there 


has been a "universalist" outlook in Igrael's faith even from very 


early times, the emphagis has always been upon the Gentiles coming 


(1) R. Bultmann: op cit p.l3z2 (2) Gal 5:11 (3) Rom 2:19-2L 
(4) F, Hahn: '"\ission in the New Testament": Engl trans p.l8ff: 
London 1965 


A, ©; Wl 


to Sion, rather than upon the Jew: going out to the Gentiles, He 
writes: "There is an absence of any ides of going out to the 
nations, Igrael is God's witness solely by reagon of its existence 
and of God's salvation which is given to it. 4s this saving 
activity takes place in the midst of the nations; and Israel (or 
the 8ervant of the Lord) bears witness thereof with thanks and 
praise before iahweh, it is the light of the nations, 80 that they 
come and worship Iſahwenhn as the one MK, He concludes that "in 
the Old Testament there is no misuion in the real 8ense, There is 
an absence of a divine commission for the purpose and of any 
C0N50410u8 outgoing to the Gentiles to win thei Tor belief in 
A... This is not to 8ay that the Old Testament nas no 
contribution to make to e&n uwderstanding of what the New Testanent, 
2nd in particular St raul, means by nission; and indeed Habn 18 
careful to add that "the New Testament 's underatanding of missilon 
carmot be understood apart from the background of the Igraelite 


concept of God, and of the promige, given in the 01d Testament, of 


the salvation of the nations in the last days, although in the Old 


Testament there is no going out to the nations and no command to 


(3) 


undertake a mission,. " 
Similarly, later Judaigm affords no real evidence of a change 
in attitude, Johannes Wunck has commented that "Judaigm neither 


po88es88ed any missionary theory nor felt any call to receive the 


(1) PF. Halm: op cit p,19 (2) F, Hahnz op cit p.20 (3) FP, Hahn: 
op cit pel64 
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Gentiles into the chosen people; and it cannot be proved that 
the Diaspora Jews felt cifferently on this point and were more 
eager tor a iigsion than were the Jews in Palestine. It is with 
Christianity that a mission to the Centiles begins, becauge 


I -"y has a message that concerns the Gentiles as well as 
1 


Is8rael,”" Apocalyptic writings 8how nothing which could be 
understood as mission in the proper 8ense, the nearest approach 


being in II Ligdras: "ind there came much people unto him, whereof 


(2) 


gome were glad, gome were g80rry" , but even this is 8still in terms 
of the coming in of the Gentiles rather than of the going out of 
the Jews, The Dead Sees Scrolls als0 are lacking in real evidence 


of miss8ionary enterprise, 80 that Hempel concludes: "Therefore, to 


(3) 


undertake a mnission is to 8ay the leagt not a matter of course. " 
Johannes MNunck examines a general belief that during the life- 

time of Jegus Judaisgm underwent a transformation, and began to 

evangelise among the Gentiles. He quotes Jeremnias thus: 'When 


Jegus began his ministry, Israel had a missionary age as She had 


(4) 
never had before and never has had 8ince," Munck, however, 18 


unimpressed by this view, and examines the main arguments which 


have been put forward in defence of it. Using the sumary of these 
arguments as made by Schttrer, l\unck concludes that none is really 


convincing. It had been 8uggested, for example, that by the tirst 


(1) J. Wanck: "Paul and the Salvetion of Mankind": p.265: Engl trans 

London 1959 (2) IT Egdras 13:12ff RV (3) Hempel: quoted by P. Hahn: 
op cit p.z2n (4) J,Jerenias: "The Gentile World in the Thought of Jegus": 
quoted by Munck, op cit p,264n 


century A.D. the 6 5 Mt passages about Igrael being & 
I 


light to the nations had become of paremount importence, but 
Wunck ghows that they are hardly mentioned in contemporary 
tgbbinical literature, and therefore could hardly have played the 


8igniticant part which mon agcribes to them in formulating a 
2 


Jewigh missionary outlook. Ur again, vMunck looks at a passage 
in the Gospel of lWaithew: "Woe to you, s8cribes and tharigees, 
hypocrites 4 for you traverse sea and land to make & single 


proselyte, and when he becomes & proselyte, you make him twice 


(3) 


as mach a child of hell as yourselves, " Here \unck concludes 
that we may well have to understand this as a reierence only to 


Pharisaic proselytes, that is, "the Jews who are won for Pharisaism 


(4) 


by the work of the Pharigaic gcribes, "' 
Jogephus records that the Jews in Antioch attracted a great 


meny Greeks to their 8ervices, and this seems to be supported by 


(5) 


further eVidence P the book of Bu raul gains Greek hearers 
(6 (7 
in Thegsalonica and in Athens , and "M hugs nentions the conversion 
» 
to Judaiam of the royal house of Adiabene, Yet once more it has to 


be affirmed that nowhere is there any evidence that any of this was 
due to deliberate migsgion; the influx could be due to no more than 


a current interest in oriental religions. 


8aiah 42:6 and 49:6 (2) J. WVaunck: op cit pe265 (3) Vatt 23:15 
« Munck: op cit pp 266-267 (5) Acts 13:16, 13:26, 13:43, 50 
ots 17:4 (7) Acts 17:17 (8) Jogephug: Ant XX 2-4 


Yunck's conclusion, after a thorough examination of the 
evidence, is that "it was not Judaism that prepared the Christian 
nission end at the same time provided an explanation of it, TIt 
wes gomething quite new, which certainly has its preguppositions 
in the Old Testament, but which cannot be explained as coming from 


(1) 


Judaims. " 


It 18 relevant to note here als0 that not only is the concept 


of migsion abgent from the O16 Testement and from later Judaism, 
but thet it is als0 impossible to trace the clogely-related concept 
of apostleghip. Alan Richardson remarks that "the very word amoTToho 
is gomething of a mystery, 8ince we cannot tell how or why it came 
to be adopted in the Greek-gpeaking churches, In classical Greek 
it was chiefly as8gociated with naval or overseas expeditions and 
was never commonly used for '"messenger", "commigsioned agent". Its 
adoption by the Christian commmities does not seem to arise from 
any ordinary current usage .... & new word had to be found for & 
new institution, but we cannot tell why this word was chogen, It 
was not in vogue ainong the Jewish communities of the Dispersion, 
at least 80 far as we know, Its use is not taken over from the 
(2) 

Greek Bible, " 

Richardson goes on to digcuss Hengstorf's suggestion thet the 


New Tegtament concept of the apogtolate repregents a Christian 


development from the Jewish legesl institution of the shaliach. He 


(1) J. Wumcks op cit pþ 271 (2) Alan Richardson: "Introd, to the 
Theology of the New Testament': pp. 323-324: London 1956 


concludes that "it is doubtful whether the sheluchim throw any 
light at all on the NT conception of the apostolate", since 
Enrhardt has showmm that it cannot be proved that the word s8haliach 
18 used in any Jewish gource before 4.D. 140, and in any case the 
argument is destroyed by the fact that the 8haliach did not have 
any power to appoint a guccess0r, nor was he himself appointed by 
the laying-on of hands, Richardscn ends with the verdict that "we 
cannot explain the existence of the NT apostolate as a Christian 
adaptation of an already existing Jewish legal NERO. 
This verdict is very relevant to the point now being made, namely, 
that the iiea of being "sent out” on a divinely-ordained mission 
is foreign to the religion in which 2aul was brought up, though we 
have to recognise that it has its roots there. This will be 
digcussed in greater detail later in this ess8ay, especially in the 
light of Paul's thinking about the eschatological purpose of his 
calling as an apostle,. 

It is evident, then, that Paul could hardly heve inherited his 
missionary zeal and motive, egspecially among Gentiles, Trom his 
background in Judaigm alone, There is nothing in Judaiam which can 
Satisfactorily account for 8uch statements as: '"'Dut when he who had 
get me apart before I was born, and had celled me through his grace, 
was pleaged to reveal his Son to me, in order that I might preach him 


(2) 


among the Gentiles ...." or this: ".,... we have received grace and 


(1) Richardson: op cit p,325 (2) Gal 1:15f 
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apostleship to bring about obedience to the TIaith for the 8ake 

of his name among all the EEE \ uy These are the words of 

a man who gees hingelft as having been directly commigs8ioned to go 
out and seek the obedience of the Gentiles, Yaul was deeply 
conscious that he had been WI, A that this calling was & 
direct rather than an indirect vocation, It had come to him at 
first-hand as a personal confrontation. It nad been planned even 


(3) 


before he was born, and required only that God ghould chooge his 
moment to clarify the calling in the revelation of his wy? 

raul was als very much aware that the Gospel which he preached 
had not originated with nim, though, as tunter has showmm, he was 
indebted not only to God but als0 to many of his Christian 
OLA... He had & greater knowledge of the historical Jesus 
than has often been 8upposed, and he shared in the early Church 's 
common poss8e88ion oft the ads } > wil kerygmna, Ce, Dodd has als 
made this point very -—— But there was Still a real 
gense in which he could affirm that he owed the Gospel to no man. It 
was not the proclamation of his om opinions, nor was it the sinple 
repetition of someone else's views; it had been given to him by 
his Lord, In the opening chapter of his letter to the Galatians he 
writes: "For I would have you know, brethren, that the gospel which 


was preached by me is not man's gospel. tor I did not receive it 


from man, nor was I taught it, but it came through @ revelation of 


(1) Rom 1:5 (2) of Rom 1:1, I Cor 1:1, I Cor 9:1, IT Cor 1:1, ete 
(3) Gal 1:15 (4) Gal 1:16 (5) A.M.tunter: "Paul & His Predecess0rs": 
Revised edn, London 1961 (6) C.H.Dodd: 'The Apostolic Preaching and 
its Developments": London 1936 
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-17s 
(1) 

Jegus Christ." No doubt these words were written as a defence 
against the euggestion that his words carried no more weight than 
a1d the opinions of anyone else, but this in no way leg8sens the 
importance of what he was claiming. It was the Gospel which he had 
received, 80 that he could even go 80 far as to describe it as "my 
MAP oc. not in the s8ense that it was of his om invention, but 
in the gense that it had been placed directly into his hands. He 
alwsys asgerted that what he had to offer was of divine origin. 
This comes out very plainly in his rather stern letter to the 
Corinthian Christians; commenting upon the Lord's Supper, Paul 
emphagises that he received the tradition "trom the OL + BE 
does nct mean, of course, that he had been given gome Diraculous 
revelation of certain 8pecific nistorical facts concerning what had 
happened in the Upper Room in Jerusalem; that would be nonsense. 
What it does meen is that, however he came to be aware of the 
tradition, he Tecognised that it had its ultimate origin in God, 

Indeed, Paul went even further than tnis., He saw that the 
chiGings and digciplines which gometimes were necessary were equally 
of Gods "If anyone thinks that he is a prophet, or spiritual, he 
8hould acknowledge that what I am writing to you is a command of 
the Lord", he wrote to the FOE InP.. ! God was the euthority 
behind all that he did, He commends the Galatians Tor having 


(5) 


received hin as "an angel of God", Tt is the Gogpel of God for 


oY Gal l:11-12, cf I Thess 2:13 (2) Rom 2:16, 16:25 (3) I Cor 11:23 
4) I Cor 14:37 (5) Gal 4:14 


(1) 
which he has been 8et apart. His letter to the ioman Christians 
(2) 
is 80 full of this kind of thinking that Nyegren comments: "Tt is 
always of God that he speaks, even when he s8ets forth man's 


(3) 


unTrighteougnesas and man's works-rignteousness . "! 

This is wholly in keeping with Jewish thinking about God, The 
Jewish concept of God included the idea that he always noves first., 
An excellent illustration of this kind of thinking is to be found 
in the Exodus narrative, where God continually takes the initiative, 


(4) 


It is God who OMOReY | GAs equips him with 75 appropriate 
5 6) 


words for the occasiLon, hardens Pharaoh's heart, defeats the 
Beypt ian works Vida gaves the OYWE. In short, God does 
nothing as & mere consequence of gome prior event, but is hinself 
prior to everything. He Goes not, as it were, come out into the 
open in response to man's sinfulnees. Yaul 8ees God as being in a 
8enge responsible even for that very s8infulness itself: "God gave 
them up in the lusts of their hearts to CIAO...) 95 this all 
means is that it is not the human condition of sinfulness which 
prompts God to move - as if he would never have done it wmnless he 
had been forced to do 80, God comes first, The Gospel of God does 
not start with the human predicament, The present argument is that 
Paul gees this very clearly indeed, and he gees also what it means 


in terms of his om nissionary activities. It is absolutely basiec 


to his theology and to his work as a whole. 


(1) Rom 1:1, cf acts 13:2 (2) See egsp., tom 1-5 (3) Anders Nygren : 
"Comnentary on Komans" p.,96: Engl trans London 1952 (4) Ex 3:1ff 
(5) Bx 4:l0ff (6) Bx 10z1 (7) Ex 14:18 (8) Ex 14:30 (9) Rom 1:24, 
cf vv.2b & 28, als Eph 4:19 
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Paul starts with God, Not all of his commentators would 
appear to agree with this, however, J.A.?. kobingon writes: "Paul 
Starts ....« from the fact that man is bound up in a vast 80licaarity 
of historical existence ..... the concept of the body forms the 
keystone of raul 's edatoye; it If the word "enthropology'" were 
to be substituted for "theology", that claim would be more accurate. 
vertainly no-one wuld want seriously to argue that the concept of 
the body is not of vital importance in rzaul's thinking, and indeed 
it plays a large part in this present discussion; but 5t is surely 
incorrect to gay that Paul starts with a doctrine of man, VW.D. Stacey 
comes to the truth when he writes: "raul's conception of nan 
depended on his conception of "2 tudolf Bultmenn has a 
relevant comment on this point, He writes: "For Paul, God is not 
a metaphysical being and thus is not an object of 8sbeculation, but 
rather is the God whose action does not take place prinarily in 
cogmic occurrences, but in relation to man in history., On the other 
hand, he does not understa-d man as an ig0lated being within the 
world, but rather always sees him in his relation to God, Therefore, 
it follows that what God and man mean for Paul can only be understood 
together as a unityy and that his 'theology' can be presented as 
Aa Bultmann is right to warn against the danger of 


making too clear & digtinction between God and man in Paul's thought, 


(1) J.4.T. Robinson: "The Body": pp 8-9: London 1952 (2) W.D. Stacey: 
The Pauline View of Man": p,l26: London 1956 (3) fk, Bultmann: op cit 
PP+149ff 
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and this is of particular importance when we remember that it is 

in the incarnate God that the Gogspel of God is expresged; but at 
the game tine we have to re-affirm that Paul always puts God first. 
There are things which he can s&y about God which he cannot say 
about man - for example: ",,, the God ,.,. who gives life to the dead 
and calls into existence the things that do not EY Further, 
there are statements which make it very clear indeed that God and 
man are geparated: "All have 8inned and fall short of the glory of 
ew Obviously Paul 's Gospel is addressed to men, and equally 
obviously it concerns what God has done for men through the one man 
Jegus Christ., To this extent bultmann is right to s&y that Paul's 
theology can be expressed as anthropology, Nevertheless, we cannot 
overlook Paul 's view of the cogmic signiiticance of what God has done: 
"or the creation waits with eager longing for the revealing of the 
80ns of Godz for the creation was subjected to futility, not of its 
own will but by the will of him who subjected it in hope; because 
the creation itself will be set free from its bondage to decay and 


(3) 
obtain the glorious liberty of the 8o0ns of God ...o" Aamittedly, 


as many have pointed a is possible to understand "the creation" 
in this passage as meaning ginply "mankind", but this seems highly 
unlikely, since Paul does not customarily refer to humanity in this 
manner, and it is gurely more in keeping with Paul's thought to 


regard this as & pointer to Paul's hope of a salvetion which has no 


1imitations whatever. 


(1) Rom 4:17 (2) Rom 3:23 (3) Rom 8:19ff (4) B.,&e Schlatter, brunner 
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Our contention, then, is this: that Paul understood his 
miss8Lonary task not in terms of Judaism, but in tems of Judaism's 
od, whowu he had come to know in a better and deeper way, Hor Paul, 
God had made hingelt knom directly and personally, 80 that taul 
now had & new view of God which took him beyond the nationalistic 
limitations of Judaigm into a universalistic outlook, In this new 
digcovery of the nature of God, God had moved first, and therefore 
Paul, as one who had been enlisted in the 8gervice of God, had als 
to take the initiative. This is the essence of his nissLonary 
concept and the principle behind his missionary method, Our next 
Study mast now take us further into an analysis of Paul's concept 


of God, 


II 


raul 's Concept of God as One 


We have 8howmn in the previous chapter that Paul, like all 
Jews, put God first in his thinking, Yet for Paul this took on 
a Special 8igniticance, as a result of his mel ey to Christianity. 
He gaw God in & new Way, "Because he was & Jew," writes Stacey, 
"raul 's thinking began with God. Unlike the Greeks, who reflected 
on nan as man, raul looked to God first and then considered man as 
he stoo0d in that divine light. 4 new view of man would therefore 
only arise with a new view of Fra but we mugt not ovVer- 
enphasise Paul's Jewigh outlook to the complete neglect of nis 
Hellenistic ideas, It will be ugeful, before we go further, to 
make a brief comment upon Paul's relation to his Greek environment , 

He grew up to manhood in & typically Hellenistic city, It has 

been neld that he was trained in & gschool of þ 4h cyt that this 
is evidenced by his acquaintance with certain Stoic terms and from 
the way in which he constructs some of the paragraphs in his letters, 
But this is far from conclusive, Yet we have to remember that when 
Paul quoted from the Old Testament he made uge of the Greek version 
rather than the Hebrew, and this in itself implies that a certain 
elenent of Greek thinking was present in his mind, There are grounds 
for believing that he was familier with the Wisdom of Solomon, an 


(3) 
Alexandrian work. Further, Paul himnself admits that he had become 


(1) W.D. Stacey: op cit p.145 (2) See esp. Weigs: Das Urchristentum : 
PP+133=134: 1914 (3) Cf, Wisdom 13 with Rom 1:18-32 


(1) 


as one "outeside the law" in order to save those in & sinilar 
pogsition, and this could well mean that he had deliberately 


familiarised himself with the currents of Hellenistic thought. 


(2) 


He uges Stoic terms from time to time, 8peaking of "conscience" 


(3) (4) 


and "nature" and of the "unwritten law in the hearts of men", 

which was another tenet in Stoic ethics, There were, however, 8ome 

Stoic ideas with Is) Paul had little or no sympathy, guch as that 
5) 6) 


of "worldly wisdom" or of "8elf-gufficiency". 


4 


It is clear that Paul was not afraid to make use of the 

terms and thought-forms of the world around him, turning them to 
his om particular purposes; it has even been 8vggested that the 
one-ness" of the ſiomen Empire - of which he was & citizen - made 
Some contribution to his vision of a Gospel which would make men one 
in God through ws? 6; Shall 8how, however, that his concept 
of one-ness was mach deeper than this, 

There can be no doubt at all that Paul was monotheistic in 
his theology, and that he had no time for idols: "To: although there 
may be 80-called gods in heaven or on earth ,... yet Tor us there is 
one God, the Father, from whom are all things and Tor wom we exist." 
He denies the reality of idols altogether: 'What do I imply, then ? 
That food offered to idols is anything, or that an idol is anything puts 
Thoge who ere foolish enough to follow idols are being led astraey 


(10) 
because an idol cannot s8ay anything. God's temple has no room 


(1) I Cor 9:21 (2) I Cor 8:7, 10;25,28,29 (3) I Cor 11:14 

(4, Rom 2314-15, but cf Jerem 31:33 (5) I Cor 1:30, 3219 (6) Phil 4:8 
7) See H.eA.k. Kennedy: "The Theol ,of the Epistles" p.27: London 1919 

(8) I Cor 8:4=6 (9) I Cor 10:19 (10) I Cor 12:2 


(1) 


for idols, To indulge in the worship of idols is not a spiritual 


exercise, but is, in Paul's view, a purely hmman activity - one of 


(2) 


the works of "the flesh", All this is monotheism 8uch as was 
proclaimed by the eighth-century prophets, and Paul s8tands firmly 


in their tradition, 


Yet he s8ees more in God than mere solitude, God is als holy, 


(3) 
and this holiness implies a condemnnetion of all that is sinful, Tt 


is & holiness which is virtually s8ynonymous with righteousness, Paul 
understands this aivine righteougness to have power in itselft; it is 

not only ooevea6e%; | ain it can go out from God in its om right 

as a gift made to ". This is in ET} the thought of the 

01d Testament, and is not original to wy but Paul relates it 

to Christ, and 80 is able to speak of Christ as actually being 


(7) 


God's righnteougness", 


Paul grasped the truth that monotheigm is much more than the 
gimple belief that there is only one real God; to gay that God is 
"one'' was, for him, to gay something als about God's very nature. 
is a Jew Paul would recite regularly the Shema ; 3 FO this was to 
affirm both God's unchallenged position as God and als0 his "inner 
unity" of character - his inward consistency, Leonard Hodgson, 
writing about the Christien doctrine of God, has affirmed a view 


wholly in line with Paul's thinking: "The Christian doctrine of 


God ,. contains an agsertion about the nature of unity. It as8erts 


(1) IL Cor 6:16 (2) Gal 5:19-20. (3) Rom 1:18ff (4) Kom 1:17, 3:21, 
of IT Cor 5:21 (5) e.g, Rom 5:17, 8:10, eto (6) cf Igaiah 59:16-17, 
Jer 23:6 (7) IT Cor 1:30, II Cor 5:21, Phil 3:9 (8) Deut 64:4 


25 


that all the actual unities of our earthly experience ... are 
impertect instances of what wnity truly is. Ve may find in them 
analogies to that true unity, and learn from them gomething of what 
pertiect unity must be, but perfect unity itself is to be found only 
in cod, and it is through the revelation of God in Christ that we 
find the unity of God to be of such a kind as to cast light upon all 


(1) 


our lesg8er wnities,. " 


1t is because Paul 8ees God as 'one' in this deeper sense that 
he is 80 vehemently opposed to human 8in, ie 8 ees it, not nerely as 


the committing of certain offences to which God objects, but as 
(2) 
"nhatred of God" in itself becauge of its om nature. Sin is 


"uwnrignateousness", which is another way of gaying "godleganess", 


(3) 
and it is against this that the wrath of Gos is directed, The 


offence lies in the fact that God has revealed his very RN En 
which men have 8een before their eyes in the created order; but 
instead of worg8hipping God as God, men heve changed his glory for 
buman and animal SERA. In short, gin is conceived as that 
which is contrary not only to God's will, but to God's nature, It 
is & direct and deliberate contradiction of God. 

In this sin, hunanity has & real solidarity, Everyone is in 
the game position, D.EB.H. Whiteley, in a recent study of Paul's 


f 
(6) 
theology, writes: "It is one of the main contentions of this book 


(1) L., Hodgg0n: 'The Doctrine of the Trinity": p.gs6 : London 1345 
(2) Rom 1:30 (3) Rom 1:18 (4) Rom 1:20 (5) kom 1:2l=23 (6) D.B.H. 
Shiteley: "The Theology of St Paul”: London 1964 
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that many of St Paul's fundamentesl doctrines can be properly 
uncerst00d4 only if we realise that he took for granted the pre- 
gupposition of human tt gs is certainly true, but it 
leaves unanswered one vitally important question, namely, on what 
does Paul bage that very presupposition ? To this question Whiteley 
gives no very 8atisfactory answer, and is content briefly to degcribe 
the Jewish background thinking which influenced Paul in this matter, 
Indeed, he s8&ys: "It would be tedious to develop the topic of 
801icarity at SIE... Ab though on the previous page he had 
written "This gubject (i.e, human solidarity) cannot be expounded 
adequately by means of preliminary discussilon alone", 

The argument of the present study is that, for Paul, the most 
important matter was not the solidarity of the human race in itself, 
as if that could stand alone as evil in its om right, but was rather 
the deeper "righteous unity" of God, against which the "sinful 
human 801iderity” s8tood in direct opposition., It was from his 
understanding of the "one" God thet Paul came to his corresponding 
concept of the solidarity or one-negs of humanity, united in the 
Fall, and being offered as a corporate body the benefits of God's 
reconciling power through Christs: "FOrT 8s in Adem all die, 80 als 
in Christ hall all be made ET. 

The worst thing about gin, ut +» Paul 8ees it, is that men 

c 


are united in it. All have sinned, and in 80 doing have fallen 


(L, Whiteley: op cit p.4d5 (2) Whiteley: op cit pe46 (3) I Cor 15:22 
'4) Rom 3323, 5312 etc 


8hoxt of God's glory, The terrifying truth about human sin is 
that it is a corporate natter, demonstrating & wnity of its om, 
which stands in direct opposition to the unity of God, He is all 
8inlegss, and man is all sinful., ian finds his wnity in sin instead 
of in God, but the outcome of this sinful unity is death, whereas 
the outcome of the wnity which is in Christ is fag, Mar true 
nature of gin is thus made clear: it is nan's gelf-as8gertion in 
rebellion against «Mm. Kot only 1s this a terrifying fact, 
but it is als0 a tragic fact, because man's unity in sin is a 
deluslon Or a 99 The symptoms of g8in, as raul gees them, are 
basically digunity of various kinds. The harmony of natural 
relations is disrupted, 80 that men geek 8atisfaction with one 
another instead of 8eeking it in the normal way with .. 
Instead of living in peace, people display all the characteristics 
of 8eparation, regulting in the kinds of behaviour which raul 80 
vividly describes in his letter to the SPORE... 

because sin is enmity and s8trife, the only answer to it lies 
in reconciliation; but reconciliation between man and nan will not 
be gufficient. It will not golve the fundamental problem, which 
lies in the very nature of 8in as separation trom God, oy final 
answer must be the reconciliation of all things to — in this 


may, and only in this way, can the inner unity of God be fully 


(1) kom 227, 5:12, . 6:23, cf IT Thess 2:12 (2) Walter Grundmann: 

"Sin": Eible Key Words, Kittel's TWANT: Engl trans PP» 75=84 London 1951 
3) fom 1:25,3:4, IT Thess 2:11 (4) Rom 1:27 (5) Rom 1:28-32 

(24 Col 1:19, Rom 5:10-11, II Cor 5218-19 
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maintained and expres8s8ed, The final s8olution has to be found in 


the harmonising of man with God: thus Paul can plead 'We begeech 


(1) 
you, on behalf? of Christ, be reconciled to God", He s8peaks of 


(2) 
"peace with God" as the croming achievement in God's work, 
CUhrist reveals God, and as man beholds the _ of. God in Christ, 
3) 


80 he is transformed into the same likeness. 


There are 80 nany pas8eges in Paul's letters which have a 
direct or an indirect bearing on God's unity that it is both 
cumbers8ome and unnecessary to mention them all. A 8election will 
guffice to illustrate the point. "God is not a God of confusion 
but of peace", he tells the Corinthian Christians, in & context 
which makes it clear that he is referring to the harmonious and 
consigtent nature of REES... God does not ghow ——_——— 
The true Jew, 8ays taul, is not gomeone who has simply undergone an 
outward form of circumeision, but rather is gomeone who 18 _ 
inwardly” - a condition or state which wins God's a 
Sanday and Headlam comment upon the difiſiculty of the Greek in this 
particular passage, but incline to the OT the above inter- 


pretation comes nearest to 7aul's meaning. In any case, the 


present argument iſinds ample ney” in a very importamt pagsage 
(8 


V 


in the letter to the Colossians, where Paul speaks of Christ as 


being the "inage of the invisible God", and adds that "in him all 


(1) II Cor 5220 (2) Rom 5:1 (3) See esp IT Cor 3:18-4:6 (4) I Cor 
14:33 (5) Kom 2:11 (6) Rom 2228-30 (7) ICC "komans" p.68 
(8) Col 3:l2ff 


things hold wa. 4 el B.,F, Scott translates this "all things 
1, 


——"_ him", which perhaps gives better 8ense, In the 8ame 
rac bids the Christians there to "put on love, which 
binds everything together in perfect harmony", not s8imply to make for 
more efficient organisetion, but to fulfil their calling as God's 
om people. 

It is clear, therefore, that for Paul monotheigm was not a cold 
and erithmetical concept concerning the loneliness of God and the 
abgence of any opposition to him. It hed been filled out with a 
further and deeper meaning, which came to be of sgupreme importance 
for him, It followed inevitably that true unity, in this deeper 
8eris2, was the "hallmark" of God - the evidence of his presence, 
Paul came to 8ee that wherever men Teally work and speak in complete 
harmonious accord, God himself is to be seen in what they do and s&ay. 
There is a revealing passage in the first letter to the Corinthians, 
where Paul is discuss ing the value of glossolalia and prophecy, and 
gays that "if all prophesy, and an unbeliever or outsider enters, he 
is convicted by all, he is called to account by all, the secrets of 
his heart are disclosed; and 80, falling on his Tace, he will 
worship God and declare that God is Teally among "I The point 
is that 8vch unanimous action is in itself & revelation of God, 
gufficient to convince and convert the unbeliever. 


This Leads us to a further point, which relates the present 


discussion more clogely to what was 8aid in the previous chapter. We 


(1) B.F. Scott: MNTC on Colossiens: p.22 (2) Col 3:12ff (53) I Cor 
14:24=25 
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have geen that it is impossible to find, in the 01d Testament or 

in later Judaiem, anything which can properly be called "mission" 
in the true s8ense, Yet there is anple evidence in the 014 Testament 
that Judaism had become fully monotheistic, and that it held to the 
view that there is only one real God, The question therefore 
inevitably arises as to why, in view of the clearly monotheistic 
theology of Judaiem, we do not find a concept of migsion to the 
Gentiles. 1t has frequently been gaid that mission rests upon & 
doctrine of God as one; Sanday and plats hs a typical comment 


upon a vitally important verse in komans: "Or is God the God of Jews 


only ? Is he not the God of Gentiles alao ? les, of Gentiles als, 


gince God is TW They hold that the phrase "since God is one" 
(eines Ei 0 4 mast mean "because there is only one God", They 
8ay: 'There is but one law (Faith), and there is but one Judge to 
adminisgter it”, Anders Nygren takes up a similar position: "As 
there is only one God, 80 there is only one way of 8alvation Tor all 
OO} Yet the fact is that despite raving held for a long tine 
to the view that there is only one God, Judaism was not automatically 
led to conduct any misslon, Mission was not the inevitable outcome 
of monotheigm, Paul, as a Jew, could conceive of a mission outside 
Judaism only if and when he could go beyond a numerical idea of God's 


one-ness to the deeper concept which we have been degcribing. There 


is no doubt thet he did go beyond it, and we thus have to ask what 


(1) ICC "Romans": p,96 (2) Rom 3:29-30 (3) Anders Nygren: "Komans": 
pe96: Engl trans London 1952 
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it wes that added to the simple monotheism 80 as to produce the 
urge to evangelise among the Gentiles as well as among the Jews. 
The 80lution suggested here is that, for Paul, the clue lay in his 
conversion experience - an experience which was to teach him 


gonething about God's very nature, and transform the concept of 


monotheiam into this much more profound one-ness. 
(1) 
The actual conversion is degscribed in the book of Acts and 


(2) 
is mentioned directly by Paul in his om letters. We are not to 


be concerned here with the problem of "what actually happened", even 
17 this could be answered; our task is to asess the effect of the 
conversion experience upon the theology of Paul and particularly 


upon his idea of God's unity, It is evident that Paul's conversion 


(3) 


was centred upon the person of Jegus, Tt became of first importance 


(4) 


to Paul that Jegus was risen from the dead, having been rTaised by 


0a to become the conqueror of death and the founder of the ke: 2 pg 2 
2 


which would follow the cloging hours of this pregent evil one. 


The cross came als0 to have & new meaning, being no longer a "curse" 
(6) 


in the o1d gense, but a means of redemption from the curse of the 


law. It als followed that Paul recognised The Wie; Bi of Jegus: 
[i 


"For all the promiges of God find their Yes in him", But, as 


Kennedy has reminded us, even the concept of Ilessiahship which Paul 


(8) 


hele was profoundly modified by the actusl conversion experience. 


(1) Acts 9:lff, 26:1ff (2) Gal 1:15f, I Cor 9:1, 15:8 (3) 5ee HoAoA. 
Kennedy: "Theology of the Epistles": pp 68ff: London 1919 (4) See for 
example: Rom 4:24f,6:4,8:11,10:9, I Cor 6:14,15:15, IT Gor 4:14, Gal 1:1, 
Gol 2112, I Thess 1:10 (5) Rom 13:11, I Cor 10:11 (6) Gal 3:13f 

(7) e.g, IT Cor 1:20 (8) H.A.k. Kennedy: op cit p76 


J.kT., Kobingon has 88id that 'The appearance on which Paul 's 
whole Taith and apostleship was founded was the revelation of the 
regurrection body of Christ, not as an individual, but as the 
Christian Rn This is certainly true in one sense, . and 
Paul's continual emphasis upon the Church as being "the body of 
A witness to this. but in another sense it is & 
nisleading statenent because it obscures a iturther and deeper truth, 
namely, that raul's conversion. came about when he discovered the 
unity of Christ with God as well. as with the Christian community. 
As we Saw earlier in the discussion, Yaul could not be gatisfied 
with anytoing less than a reconciliation between man and nan and 
between man and God3z and Christ nad to meet both of thegse needs, 
Thus, Christ had to be not only the scurce of fellowship within the 
Church on earth, but the 80urce of fellowsnhip with God toos 

The objection of orthodox Judaigm, of which Paul had. been guch 
a gtaunch defender, to the Christian religion had been focuased upon 
the claim that God was in Jegus - & claim that geened blasphemous. 
If, therefore, Paul was to be converted at all, he would need to be 
convinced that this "blasphemy" was the truth, He would need to be 
persuaded that Jegus was truly the incarnation of God - the God of 
Abraham and of Iaaac and of Jacob, Alternatively he would need to 


abandon his Judaigm altogether and accept Christianity as an entirely 


new faith, counting Judaigm to heave been wrong. Yet we find that his 


(1) J.4.7. Kobinson: "The Body": p.58 : London 1952 (2) I Cor 12:27, 
Col 1:24, cf Eph ched 


argument 18 consistently the same;z nhe has not ceased to be a Jew. 
"A Faul who when he became a Christian had ceased to be a 'Jew! 
would not be The Paul that we know; it was part of his very 


integrity as a man that he s8hould retain his Hebrew accent, as 


(1) 


1t were, even in his new Taith," tHe a8k&s the ioman Christians 
"as God rejected his people ? By no means { © mygelf am an 


A; of Abraham, a member of the tribe of 
2 


Benjanins. He tells the Corinthians the same things: "Are 


(3) 


they debrews ? So am I, Are they descendants of ibraham ? So am I," 
tHe reminds the Philippians that he is 's Hebrew born of a 
It is vitally important to notice that in each of these instances he 
is not s8peaking s8imply of what he uged to be, as if all that were 
now finished, He is stressing that he gtill congsiders nimselt to be 
a Jew in the fullest 8ense, Even in his letter to the Galatians, 
where he writes of his "former life in ——— he pregerves this 
g2me gense of continuity between what he was and what he now is, It 
is his "manner of life" which he regards as being "Tormer" - his 
behaviour as & persecutor of the Christian Church, His Judaism he 
gill retains, Indeed, he enphasises the continuity of his life 6) 
by 8aying that he had been "get apart” by God even before his c—_—_ 
It is false, psychologically and theologically, to look upon Paul 's 


conversion as a complete chenge; it is equally false to set his "old" 


PER 
"———_ 


(1) W.D.Davies: "Paul & kabbinic Judaism'": p,321: London 1946 
(2) Rom 11:1 (3) II Cor 11:22 (4) Phil 3:5 (5) Gal 1:13ff 
(6) cf Rom 1:1 and Gal 1:15 


religion in total opposition to the "new", The truth is rather 
that both are one, and wad: » rey to this lies in the person 
1) 


of Christ, who is "of God", 

In his letter to the "as ogy AB, nakes reference to his 
converslon experience in a 8ignificant way; he s8ays that "God was 
pleaged to reveal his Son” in (or to) him, in order that this game 
20nN night be preached among the Gentiles, The verb "to reveal" 

( amorKal Um) 18 practically a technical term, indicating the 

action of God in making knom the mystery of his om nature or 
character, Paul uges the game word in I Corinthians when referring 

to the Last Day, when "each man's work will become manifest; tor 

the Day will digclose it, because it will be revealed (anokahinrems) | 
with tire, and the tire will test what gort of work each one has ADE. - 
In other words, the true nature will be uncovered and the work will 

be s8een for what it really is, 4 8similar use of the term is found 

in the letter to us, Paul speaks of the righteousness and 

the wratn of God being revealed to men; here again the basic 

meaning is the game - that in the Gospel the character or nature of 

God as eg8entially righteous is made apparent, Further gupport for 
this ugage is found in LI NESS, where the idea of God's inner 
nature is explicitly stated: 'But, as it is written, "What no eye has 


Seen, nor ear heard, nor the heart of man conceived, what God has 


) / 
prepared for thoge who love him', God has revealed (ATE ahlhugev ) 


= 


(24 I Cor 3}:24,30, 3:25 
4) Rom 1:17-18 (5) I 


\ 11:3, eto (2) Gal 1:15-16 (3) I Cor 3:13ff 
Cor 239ft 


to us through the Spirit. For the Spirit searches everything, 


even the depths of God, " 


(1) 


There is & pas8ege in IT Thessalonians, notoriously 
difficult to interpret, but which gerves further to illustrate 
raul 's use of the term ATOK audi to gignity the unveiling 
and displaying of the inner nature, He makes reference to "the 
lawless one", who is to be revealed or openly exposed, and who will 
be destroyed by Christ at his coming. 

We are not suggesting that Paul always uses the term in this 
way, and indeed it would be difficult to substantiate guch a claim, 
Since there are ingtances of it being used Re Se eos, Wwe &are 
guggesting that when Paul writes of his conversion experience as 
"revelation", he is saying mach more than that he was 8imply con=- 
fronted by the Kigen Christ, He is implying that in that confrontation 
he came to 8ee gomething new about the depths of God's character - 
gonething which enabled him to recognise "the glory of God in the Tace 

(3) 
of Christ®, 

HoAoA., Kennedy has gome illuminating things to 8ay about Paul's 
conversion, as has already been noted; but one coument in particular 
is worth quoting here in full: " We wast, however, guard against the 
idea that the chief effect of his conversion on Paul was the 
reshaping of intellectual positions, That is the element in his 


experience which is eagiest to account for and describe. Put behind 


that lay the recreated attitude towards God, Not the God he had 


(1) IT Thess 2:1-12 (2) e.g. Phil 3:15, I Cor 14:26-30, where the 
word has & more linited application. (3) IT Cor 4:6 
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worshipped in Judaism, not even the God that might be approached 
through the prophets of the 01d Testament, but the God who was 
interpreted by Christ. Here we touch the heart of the 8ituation. 
Þut it lies 80 deep that we need not attempt to fathom it, We can 
only 8ay that in this contact with the Divine, Paul became aware of 
the real meaning of = We would not want to gay, with Kennedy, 
that Paul's new vision of God was not that of the God of Judaigm or 
of the 01d Testament prophets, for we have already 8hom that Paul 
himself 8aw no distinction, Tor he always looked upon himself as a 
Jew, but Kennedy is surely right to emphasise thet the conversion 
experience of Paul had to do with God's very nature at its deepest. 


He gaw the nature of God in the person of Jegus. Ve now have to develop 


this point in the next chapter. 


(1) Heh, Kennedy: op cit pe55 


ITI 


yYaul 's view of the Unity of 
T0d in Christ 


The previous chapter concluded with the s8tatement that Paul aaw 
the nature of God in the person of Jegus, Ve now have to go on to 
develop this point, and to ghow how the principle of God's inner 
unity or one-ness is continually emphasiged by Paul when he 8peaks 
about Christ. 

The locus clegsicus in this connection is found in the letter 
to the Colossians, where raul writes of Chriwt: " He is the image of 
the invisible God, the Tirst-born of all creation; for in him all 
things were created, in heaven and on earth, visible and invisible, 
whether thrones or dominions or principalities or authorities - all 
things were created through him and for him, He is before all things, 
and in him all things hold together, He is the head of the body,the 
churchz he is the beginning, the first-born from the dead, that in 
everything he might be pre-eminent, Hor in him all the fulness of 
God was pleasged to dwell, and through him to reconcile to himgelt 
all things, whether on earth or in heaven, making peace by the blood 

(1) 
of his cross. " 

The very contents of this passage have given rise to the view 
that it is an interpolation into the text, and can hardly be. by 


Paul; Baur and his followers uged this passage as proof that the 


(1) Col 1:15-20 
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epistle to the Colossians in its entirety is not Pauline, and 
Holt zmann, his study of Paul's Christology, omitted the pas8age 
PRT\OR |} F.C. Porter has argued that verses 15-17 should be 
omitted Irom the text as being incompatible with Paul's thought as 
a whole, and irrelevant in the context in which PROS |.; 11 
there is no textual 8upport for omitting the passage, and it will 
nere be accepted as fully Pauline, 

The particular statement in the above passage which calls for 
our innediate attention is that, in Christ, "all things hold together". 
We have already had occasion to make a brief reference to DR. 
now we must look at it more clogely, It is frequently 8aid that 
Paul inherited this idea from Stoicigm - a 8ource from which he is 
thought to have obtained a number of different "ee" ! Thus 
HoAeAs Kennedy could write that "It may be admitted without 
1igcussion that Paul adopted & variety of terms 75 ideas from 
popular EPR | op Stacey agrees with I. bg a 1ittle 
further to indicate which ideas in particular had their origin there, 
tie would include "the coherence of all creation in one principle", 
quoting in s8upport of this the above passage and & related paggage 
in komans: "For from him and to him and through him are all ann 


Whether or not this idea has Stoic connections is unimportant, 


however; what matters is that here is evidence that Paul can gpeak 


(1) See W.D.Tavies, op cit, p.l50. (2) F.C. Porter: "The Mind of Christ 
in Paul": pp 179f: New York 1930 (3) 8ee above, pp 28-29 (4) 8ee above, 
0.23 (5) Hel.k., Kennedy: op cit p.25 (6) W.D.Stacey: op cit. p36 

(7) Kom 11236 


of Christ in terms of the unity which belongs to God - the unity 
which holds everything together, and which guarantees that Christ 
18 truly the image of the invisible God, Paul cannot quite 8peak 
of Christ as the creator of all things, but he comes very near to 
1t in aitfirming that all was created in, through and for him, All 
the "fulness of God" is in Christ - i.e, the swn' total of all that 
lies within the nature of a a Mackintogsh takes this to mean 
"that in Christ there is to be found, as & unity or in organic 
relation, the entire um of the qualities and attributes by which 


(2) 
the being of God is constituted", 


In I Corinthians Paul asks a Thetorical yge20G which plainly 
demands 8s negative reply: "Is Christ divided nt His argument is 
that there cannot be digsunity in any Church if that Church is truly 
Christianz Christ is "one", that is, unified and whole, Once 
again this is the kind of language which refers as much to God as 
it does to Christ, 

Paul carmot 8eparate Chriet from God in his thinking, The two 
names go together, even when Paul is pronouncing a benediction: ea 
"Grace to you and peace from God our Father and the Lord Jegus my 
Although Paul never 8tates unambiguously that Christ and rod are to 
be completely equated, he comes very close to it in Ls To 
then belong the petriarchs, and of their race, according to the 


flesh, is the Christ, God who is blessed for ever". The punctuation 


of the original Greek here is notoriously difficult to determine, 


(1) of BF, Scott : TG "Cologsians": Pe25 (2) H.k.Mackintosh: "The Doc. of 
Pergon of Jesus Christ": p54. Edin.1912 (3) I Cor 1:13 (4) Rom 1:7, 
Phil 1:2 eto (5) Rom 9:5 
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and Sanday and Headlam point out that the is8ue is one of inter- 
pretation rether than of criticiemm. The vast majority of early 
VArist lan wy be accepted that the verse was a direct deification 
or Christ, and Sanday end Headlem, after & careful examination 
of the relevant evidence, conclude that "the drift of the argument 
is to incline us to the belief that the words (i.e, Geo, evnoyy To; 


1 / 
would naturally refer to Christ, unless VE Oc is 80 definitely a 


preper name that it would imply a contrast in itself. We have geen 


(2) 


that it is not 80," 


Aaotner pagsage which throws light on the digscussion is to be 
found in IL ON Therefore, if anyone is in Christ, he 
is a new creation", He has been saying that Christ is no longer 
to be regarded from a human point of view, that is to gay, as no 
more than a human any He must now be understood as having a 
nature which identifies him with the God of creation. 

Raymond YE, Erom has digcussed tne question of the relation 
of Christ to God, in en important article "Does the New Testament 
call Jegus God Ls It is not necessary here to repeat his 
arguments, but we can note that he has gumariged the evidence, 
indicating those passages where the Greek gyntex makes the meaning 
obscure and where there is no doubt at all of the meaning, He ghows 
that the obscure pas8ages are largely those to be found in the letters 


(6) 
of Paul, and his genera] conclusion is that although the use of the 


(1) e.g, Irenaeus, Tertullian, Hippolybus, Novetian, Cyprian, 
Athanasius, Bagil, Grevory of Nyssa, Augustine (2) Sanday & Headlam: 
ICC "Romans": pp 233-238 (3) IT Cor 5:17 . (4) cf Strachan: MNTC 

IT Corinthians: pp 1lif (5) R.E. Brom: Theological Studies Vol 26 No.4 
December 1965 (6) i.e, Col 2:2, IT Thess 1:12 and Rom 9:5 
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word Ceo as applicable to Christ belongs to the latter part 

of the New Tegtament period, there is a 801id precedent for it 

in the earlier part, He 8ays: "Tt was geen that God had revealed 
g0 much of himself in Jesus that '!God! had to be able to include 
both Father and Son, The late Pauline works geem to fall precisely 
in this stage of development, If komans 9:5 calls Jegus God, it is 
an iso0lated instance within the larger corpus of the main Pauline 
works, which think of Jegus as Lore, and of the Father as RN... 
This view, however (and Brom is conscious of this weakness), is 
baged upon an analysis of what Paul actually put dom in more or 
1e88 explicit terms; the present argument is that if we base our 
analysis upon the overall theological outlook of Paul we are led to 
conclude that he did gee Christ and God as "one", 

Yet it has to be admitted that there are certain Pauline 
statements which geem to indicate that Paul could also think of God 
and Christ as dietinct from one another, He could write naturally 
of God as the Father who sends his Son into the world, born of a 
Vn. and this makes gense only when & distinction between the 
two is admitted, Or again, raul writes in a God did 
not spare his om Son, but gave him up for humanity's 8ake. In 
I es affirms directly that "the head of Christ is 


God", which can only mean that Christ is given & position of sub- 


gervience to God, In the game letter a further passage appears to 


(1) R.E. Brom: op cit p.569f (2) Gal 4:4 (3) Rom 8:32 
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make the game affirmation, wen Paul 8eys: "You are Christ 's, 
and Christ is God's", though in this case the words could be inter- 
preted to mean "tou share the nature of Christ, and Christ shares 
the nature of God", But there is no uncertainty at all in a further 
pa88age, also from the game Eh, FOTOS þ i8 obviougly 
thinking in terms of the final subjection of Christ to God: "When 
all things are gubjected to him, then the Son himself will als0 be 
gubjected to him who put all things moor him, pu God may be 

A \g » 


everything to everyone" (Vas n 0 | Geog Tay Ta EV Tad =- a PassSage 


which will be considered again later in the digcussion). Finally, 


(3) 


there is the wellknom quotation from Philippians where raul gays 


that "Christ Jesus, who, though he was in the Torm of God, did not 
count equality with God a thing to be grasped, but emptied himself, 
taking the form of a servant, being born in the likeness of men ..." 
We therefore seem at firest sight to have a contradiction here 
on the one hand Paul can equate Christ with God, and yet on the other 
hand he can als0 8peak of Christ being 8ubordinate to God, but this 
is in fact the heart of the matter. It indicates that for Paul 
there is no inconsistency or contradiction, buy that the 8gubordination 
of Christ to God in no way makes it impossible to regard both as 
"one", because he was not dealing with a merely numerical kind of 
one-ness. As NMackintosn nas put it, "the s8ubordination of Christ, 
therefore, was on his view compatible with his having a place within 


the sphere of Godhead, It was & gubjection by which the unity of Cod 


(1) I Cor 3:23 (2) I Cor 15:28 (3) Philippians 2:5-10 
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was exhibited, not destroyed, " The one-ness of God does not 
exclude the possibility of there being differences of "grade". 
Paul recogniges that Christ may have a real and deep unity with 
cod which does not require absolute sameness, To be identified 
with God is not the same thing as to be identical with God, 

We nave been dealing in this chapter with Paul's view of 
Christ, not in its fullest sense since that is a study in its om 
right and is largely outside the scope of t his present discuassion, 
but insofar as Paul saw in Christ the eame kind of unity or one-ness 
as ne believed to be characteristic of God himself., It was as he 
88w this unity, demonstrated in the form of Christ 's one-negss with 


the Church on earth, thet he Tecognised God in Christ, 


(1) H.R, Mackintosh: op cit p73 


IV 


raul 's Underestanding of the Nature of the Church 
as One 


We are now in a position to tum to Paul's understanding of 
the nature of the Christian Church, This is a subject which has 
been discussed and analysed by a vast number of scholars, and it 
will not be nec2s88ary here to cover the main areas which heve 
already been adequately dealt with, Our task is to Tocus attention 
upon the Church as Paul understood it to be a reflection of God's 
om unified Self in the world, M.J., Congar has written s8ome words 
which form a Titting introduction to raul 's view, although he was 
not writing 8pecifically about Paul: " The oneness of the Church 
is a commmication and extension of the oneness of God Himeelt .... 
The Church is not merely a Society, men as80ciated with God, but 
the Givine Societas itself, the life of the Godhead reaching out 
to humanity and taking up humanity into itself ,... It is because 
there is only one God that there is only one Church, one with the 
very oneness of God, outside Whom ghe does not exist .,..., The Church 
is in & 8ensc an extension or manifestation of the Bleessed Trinity, 
the mystery of God in nan: God, $9nuns from God and returning to 
God, taking up humanity into itselft"., Ly 


This is very high churchmanship, but the words do bear witness 


(1) MJ. Congars "Divided Christendom": pp. 48-56 


to one of the most outetanding characteristics of Paul's teaching 
about the nature of the Church - namely, that the hallmark of the 
Church is its unity, and that this unity is of God. Tt is of God 
because the Church is of God, The Church is the Church of Goa in 
Christ Jegus, It is God's Church, not ours, something which God 
creates, not we .... There can be only one Church because there is 
only one Christ TW... All this is thoroughly in keeping with 
Paul 's view, which we now have to examine in greater detail. 

The two great marks of the Christian Church are, according to 
Paul, unity among the members themselves and unity as between the 
members and God in Christ, We will look at these in turn. Here the 
mogst fruitful gource is the Corintnian correspondence, in which Paul 
deals more directly with the question of unity than in any of his 
other letters. 

Concerning unity between the members of the Church, Paul makes 
his position abundantly clear. He has been distressed to learn of 
division among the ——_——_ he asks that they should be of 
the same ——— is the mind of EDS... ; Should not argue 
about their allegiance to different leaders, whether Paul, Apollos or 
Cephas, nor 8hould they belittle Christ to such an extent that they 


(5) 


attach even his name to one of w75y factions s. The real 8source of 
6) 


their 1ife in the Church is God, raul nd Apollos are not the 


Source, but only the workmenz it is God from whom the life-growth 


(7) 


COmees se 


2 Alan Richardson: Intr., to Theol. of the N.T.: pp.286f: London 1958 


5 IL Cor 1:11 2, I Cor 1:10 (4) I Cor 2:16 (5) I Cor 1:12 


6) I Cor 1:30 (7) I Cor 3:5ff 
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The digunity among the Corinthians is not only in their Church 
affairs as 8uch, but also in their personal relations; there is 
imorality among VAT. 1 FP this too must be cast out as being 
inconsistent with living the Christian life, Tt is itself divisive. 
He refers to his former letter in which he had warned against 
hypocrisy within the KIN, LO gome who bore the name of 
brother were not living up to that name, The use of the physical 
body must be in keeping with its membership of the body of Christ, 
which is the FRRGHs The relation between man and woman is als 
of vital importance within the context of Church life, and here als 
there mugt be -_ because "Hod has called us to a, It 
is against this whole background of peaceful wnity that we have to 
understand raul 's thotrnatiane about marriage reletions and the 
advantages of celibacy. 

Paul 6iscusses the question of what to do in the case of newly- 
converted Christians who cannot shake off the habits of their former 
religious practices, guch as eating food which had been offered to | 
idols, His answer is that the c_—_ eating is not important : 

"Food will not commend us to —— but he goes on to advise 
tact, 80 that no-one ghould be offended; the important thing 1s 


to maintain peaceful relations. 


He comments upon the factious maaner in which the Lord's 


matt _ OO OF 


(1) I Gor 5:1ff, of 11:18ff, IT Cor 12:21 (2) I Cor 5:9ff, cf IT Cor 
6:14, IT Thess 326,14 (3) TI Cor 6213ff, 12:27, Rom 12:1ff (4) I Cor 7T:lff 
(5) I Cor 7:15 (6) I Cor 8:1ff, 10:23=11 21 


Supper is being eaten - when the members Go not wait for one 
another, and one is hungry whilst another is drank. This digunity 
means that it is no longer the Lord's Supper at 2 Statement 
which can only mean that Paul understo06 !one-ness! to be the 
e88ential Teature of the meal. He rTeninds the Corinthians of the 


(2) 


original tredition which he had received "from the Lord", and 
instructs them to wait for one another when the meal. nt cone; 
It is in the twelfth and thirteenth chapters of T Corinthians 
that we reach Paul's classical statement about the unity of the 
members of the Church, and the origin of that unity, C.H., Dodd has 
Sumarised this, and his words cannot be bettered: "rom Paul's 
teacning about the Spirit of Christ flows naturally a thought in 
which we may find the consummation of his work, Where many indiv- 
iduals s8hare an experience 80 intimate as the 'partnership of the 
Son of God! there must be a very intimate unity among them, VNoved 
and governed by the same Spirit, they are one at the deepest levels 
of life, The new life in Christ, whilst it rests upon a most intensely 
individual experience, is yet a life in which no man is a mere indiv- 
idual, He is a member of Christ's Body, We may recall that for Paul 
body ! meant a real organic identity 8uch as that which makes a man 
2 8ingle gelf-identical individual through all the changes of the 
years. Wherever Christ 's Spirit is at work, there is His body; and 


He has only one body, Thus the innense varieties of gpiritual 


— TOE. IE” EIS 


(1) I Cor 11:20 (2) I Cor 11:23 {3) I Cor 11:33=34 
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activity are only aspects of the one life, analogous to the functions 
or various organs in a living body - hand, eye, ear. Each is 
neceggary to all, and each gets its significance only from its place 
in the whole, There is one Spirit, and therefore through the whole 
area of the human Tace there can only be one body, Here the evolution 
of monotheiam reaches its necessary conclusion., 'There are varieties 
of gifts, but the game Spirit; and there are whats 66 of g8ervices, 
but the game Lord; and there are varieties of activities, but the 
same God, who is the gource of all activity in us all.! 'There is 
one body and one Spirit .,., one God and father of all, who is above 
all, and TRarough all, and in 4. 

The 8ecret of this unified life is contained in one word - 
Love, It is what Dodd calls "the perfect a the obligations 
which Paul lays upon his people are fulfilled in love, He writes to 
the iomans in & sinilar s8train as he gays: "or as in one body we have 
many members, and all the members do not have the s8ame function, 80 
we, though many, are one body in Christ, and individually members 
one of another .J.,., let love be genuine .c.., live in harmony with 
one another ..+.. he who loves his neighbour has fulfilled the ens 
Love is the word which Paul uses when he wants to bring together all 
legser unities and make them one, Yet it is not his om invention; 
he can gtill writes 'But concerning love of the brethren you have no 
need to have anyone write to you, for you yourselves have been taught 


(4) 


by God to love one another, " 


(1) T.H.Doad: The Meaning of Paul For Today": pp 138-9: London 1920 
(2) CoH. Dodd: op cit p.lgl (3) Rom 12:4ff (4) I Thess 4:9 


The emphasis upon the collection or sharing is a further 
indication of Paul's concern for one-negs between the members 
of the one body, the Church, even though they may be localiged 
in separate places. This is true "fellowship", in material goods 
as well as in 8spiritual OP 

1t is not necessary to labour this first kind of unity; 
enough nas been 8aid to ghow that Tellowship between the members 
of the Church is an es8ential mark of its true nature. There is 
no clearer illustration of this than in the letter to the Phil- 
ippians: 'CTomplete my joy by being of the same mind OI 

Sut raul goes on to develop this, and his development leads 
us naturally to the second of the two main kinds of unity now 
under Qigcussion, He writes: "Have this mind among yourselves, 
which you have in Christ dts, UeH., Dodc gives what he Teels 
is a better rendering of the original Greek: "Have the same thoughts 
in relation ” one another that (you) have in (your) communion 
with A To put this another way, there is not one kind 
of unity as between the members of the Church, and a different 
kind of unity in the "sacramental" lite of the Church, between 
the nembers and Christ; the two "unities" are thenselves "one". 
The life of the Christian Church is & comnon life, which has its 
g0urce not in itself but in the very life of the ikigen Christ. 


Here we move into a brief account of Paul's thinking about baptigm, 


) of Rom 15226-27,T Cor 16:1=4, IT Cor 8:1=-2,9:2,13 (2) Phil 24:2 


(1 
(3) Phil 2:5 (4) C.H.Dodd: "The Meaning of Paul for Today": p.lg5 
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Baptiam, as Paul understands it, is baptien "into Christ", 
the incarnate, crucified, risen and ascended Redeemer, "In 
baptism the disciple enters into the whole redemptive action of 
his Lord, 80 thet what was done rTepresentatively for him may now 
be done in actuality in himz he 1s incorporated in order that he 
may be Aa 2ahy kt The christian has, in baptism, "died to the 
elemental s8pirits of the avenge. and been buried with TOON nd 
to be risen with him: 'We were buried therefore with hin by baptigm 
into death, 80 that as Christ was rTaiged Trom the dead by the glory 
of the Father, we too might walk in newmess of life, tor if we have 
been united with him in a death like his, we shall certainly be 
united with him in a resurrection like his .... tor if we iy died 

4 


with Christ, we believe that we shall also live with him." 


This is not just 8ymbolic language about a symbolic rite. Paul 


g8ees this union with Christ as real and effective, and he expresses 
(2, 


it frequently in terms of "faith". For the Christian, as Tor Paul 


pergonally, it is possible to say "I have been gag" 6 Christ 
6) 
it is no longer 1 who live, but Christ who lives in me," "ir any 
(7) 


one is in Christ, he is a new creation", Says Paul, emphasising the 
difference in quality between the life of the "old man" and the 
Christelife of the "new man'", but this transformation is not a 
Sudden one; there is & sense in which it is 8till becoming effective. 


(8) 


It is 8till "awaited", This is why Paul can s8peak, in The 8ane 


(1) Neville Clark : "An Approach to the Theology of the Sacraments": 
pe31z London 1956 (2) Col 2:20 (3) Col 2:12 (4) Hom 6:4ff 
(5) See esp. Komans (6) Gal 2:20 (7) II Cor 5:17 (B) cf Rom 84:23 
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breath, of what the Church is and of what it must till become? 
"All this is from %4d, who through Christ reconciled us to himeelf... 
rod was in Christ reconciling the world to hinself ,,, we begeech 
you on behalf of Christ, be reconciled to RA 7! 

Bound up with this understanding of baptien, and intimately 
a880ciated with the rite, is Paul's stress upon the Holy Spirit, 
It is in baptism that this Spirit is inparted, because "baptism 
is into Cnrist upon whom the Spirit abided, into the body of Christ 
which is the locus of the ig a Paul puts it plainly: "For by 
one Spirit we were all baptised into one body - Jews or Greeks, 
Slaves or Tree - and all were uade to drink of one a 
To be in the Church is at the same time to be in Christ, 

Because the regurrection is still a future Mn. part of 
the eschatological expectation of the Church, the Eucharist or 
Lord 's Supper is als0 understood by Paul to be one of the marks 
of the Church's unity here and now with Christ, until that hope 
is realiged: "Yor as often as you eat this bread and drink the cup, 
you proclaim the Lord's death until he WW, 
let although this nar Maa meal looks forward in hope, it 

also looks backward in chded A has to do with a Teal fact of 
history - with a real man called Jesus, who really died by crucifixion. 


It is this same man, who is the Christ, who is als risen and 


glorified, There is a unity in the very continuity - a unity which 


(1) II Cor 5:18ff (2) Neville Clark: op cit p.34 (3) I Cor 12:13, 
of also I Cor 6:17 (4) Phil 3:10-11 (5) I Cor 11:23=-26 (6) I Cor 11:23f 
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tinds expression, Tor Paul, in that fact that there is a continuity 
of the very body itself. The body of Christ which was crucified is 
also the body of Christ which is the Church, This is very hard for 
the modern mind to grasp, but it is an essential part of Paul's 
ey, tnere is only one body of Christ., Bbut it has different 
agpects. Ve are members of that body which was nailed to the Cross, 
laid in the tomb and raised to life on the Ma A DJetween the 
physical body of Christ and the physical body of the Church there has 
to be a real and physical "bridge" - gome link which brings the two 
together - and raul Tinds this in the actual bread of the Lord's 
Supper: "Lecause there is one loaf, we who are many are one body, 


(3) 


for we all partake of the same loaf," "It is upon the eucharistic 
bread that Paul bases the unity of the Church", writes Neville ——_— 
and he bears witness to a Tundamental truth even it his statement is 
gonewhat over-simplified, It would perhaps be better to sey that, in 
the bread of the Lord's Supper, Paul could see a crystallisation of 
the truth that Christ is truly one with his Church, 80 that the "old 


(5) 


Adam" becomes the "new A4dam", 


The Lord's Supper, then, demonstrates yet another kind of unity 
within the Church - the unity which transcends time itself, and brings 
together the past, the pregent and the future, For Paul there is the 
Christ who was, there is the Christ who is, and there 1s the Christ 
who is to we We magt now turn to an examination of this 


egchatological nope and Paul's part in it, 


(1) See J.i.T. kobingon: "The Body" for full digenssion (2) LS. 
Thornton: "The Common Life in the Body of Christ": p.298: London 1941 
(3) I Cor 10:17 (4) N. Clarks op cit p.67 (5) See W.D.Davies: "Paul 
& Rabbinic Judaigm": pp55-57 (6) I Cor 11:26, 16322 


x to es 


raul 's Understanding of His om Part in Gcd's Unifying Purpose 


Paul 8ew the future of the Church in eschatological terms; 

that is to gay, he understood that there was a work which Christ had 
already fulfilled, there was a "present s8ituation" in which he and 
humanity 8tood, and there was a future hope to be fulfilled - and he 
believed that he had been enlisted by God to labour for the bringing 
about of that hope, He thought of himself as bein caught up in the 
on-going work of God, which would culminate in the final desbruction 
of "the world" and the establishnent of God's omn reign, Although 
Paul does not speak very often of the "kingdom", he nevertheless has 
a profound understanding of what the term 8tood LE is a rule, 
he thinks of the Kingdom in an eschatological way, as 8onething 
external and to be consummated in the future, But he als thinks of 
it as an internal s8piritual reality which can be experienced here 
and _.. He thought of himself as being what Feardslee has called 
an "egschatological jovi, Fridrichsen has 881d that Paul 
looked upon himngelf as "a man who has been appointed to a proper place 
and a peculiar task in the 8eries of events to be accomplished in the 
final days of this a” 

Paul 8ees history as much more than the nere continuity of events; 


to him, history is God at work, God is the maker of history, and 


within the pattern of that history Paul could, like all Jews, discern 


(1) Cf.kom 14:17, I Cor 4:20, 6:9-10,15:50, Gal 5221, Col 1:13,T Thess 2:12, 
IT Thess 1:5, and a thoroughly eschatological example in I Cor 15:24, 

(24 L.H.iliarghall :i' The Challenge of NT Ethics": p.59: London 1947 

3) W.A.beardslee: op cit: pel7 (4) Quoted by beardslee: op cit p.20 


Sonething of God's purpose being worked out, In particular, God had 
been at work in and through the history of the Jewigh people, who had 
been "entrusted with the oracles of 2 Thus for Paul there was 
nothing strange in the idea of God singling out some nation or 8O0Mme 
individual to gerve a8 & particular instrument in the furthering of 
the revelatory programe . 

As a Jew, raul telt a strong sense of heredity - of standing in 
the game line of continuity with his forebears. He could and did 
think of himself as being entrusted with s commiggion, and he writes 
in terms which reflect this Teelings "Therefore, having this 
ministry by the mercy of God (or "as we have received mercy"), we do 
not loge heart. We have Tenounced disgraceful, underhanded ways; we 
refase to practice cunning or to tamper with God's word, but by the 
open statement of the truth we would commend ourselves to every man's 
conscience in the s8ight of vod .,., But we have this treagure in 
earthen fewucls; to ghow that the transcendent power belongs to God 
8ncd not to IN He considered himgelt to have been dram into 
God's own plan to reveal the divine nature anc purpose to the world, 
gince, as D.G. WMiller has s&id, od is to be knom only when he 
A Paul could 88y emphatically that "the world 
did not know God through beg but that instead God makes himnselt 


known by revelation. 


In his letter to the Komans, Paul makes it clear that God not 


TL) Hom 3:2, of 9:4-5 (2) IT Cor 4:l-7 (3) D.G.Miller: "Pauline 
Motives for the Christian Vission": egaay in "The Theology of the 
GChristian Migsion": p.76: British edn. London 1961 (4) I Cor 1:21 


only can and will reveal his nature, but that there is a sense in 
wich he is always doing it, Ven are without excuse before God 
because "what can be knom about God is plain to them, because God 
has ghown it to Wh The inplication here could well be that 
there is 8uch a thing as & knowledge of God's nature revealed in the 
created order, though it has to be aduitted that the passage is 
capable of various interpretations, raul says that God's "eternal 
power and deity re been clearly perceived in the things that 
have been made , "! 6 He nay mean that there is a sense in wiich the 
natural and physical world reveals 8amething of the nature of its 
maker, or (and this is wore likely to be Faul's real meaning ) he 
nay mean that God has been showing hbimnselt in the particular historical 
events which he has been causing in the world, 

Karl Barth does not adnit that Paul is speaking here in terms of 
a natural knowledge of God, He writes: "Let us admit at once: if 
(Eomans ) 1319-21 had come to us by themselves, 8ay as fragments of an 
unknowm text by an unknom author, then one might possibly conjecture 
that all these words referred to a 'naturel' knowledge of God by the 
Gentiles, prior to an independent of God's revelation in Jegus Christ, 
Tine and again thesge words have been read as though they were 8uch 
a fragment and they have in fact been interpreted and ever and again 
quot ed as O04 of a general doctrine of 8uch & natural knowledge 

b; 


of God," barth is telling us, in other words, that we mug) 8ee 


this passage in the context of all that we know about Paul's thought, 


(1) Rom 1:19 (2) Rom 1:20 (3) Karl Barth: "Shorter Commentary on 
Romans": p.26 Engl trans London 1959 
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anc he is certainly right to do this. He says that Paul is really 
explaining to the Gentiles gomething which they did not already 
know, 1.8,, that God has all along been declaring and. revealing 
himsgelt to them, "How can the Gospel be God's almighty power", asks 
bartn, if the Gentiles could exculpate themsgelves by saying that God 
is & stranger to them, that they are living in gone forgotten corner 
of the world, where God is not knowm or cannot be wet God is 
indeed making himself known - but he is making himself know. as the 
unknowable God, the invisible. This means that we can know nothing 
of God, except by revelation. 

barth's view has been often challenged, and his controversy 
with zrunner is well-knom., We do not need to enter into the debate 
here, but it is important that we notice Paul's stress on revelation 
as the wmncovering of the mystery of God's very 8elf. Whether God is 


Showing himself as knowable or unknowable in creation is here begide 


the point; the vital issue is that he does show himselt to the world, 


that is, to Jews and to Gentiles alike, He must do this because he 18 
One God, and there can be no s8uch thing as a partial revelation. Men 
may gee only & part, but the whole is there, and God requires that 
humanity as a whole 8hall honour him as God, Nothing short of & 
unified response Will satisfy a unified Gods 

Though God may reveal himnself in the natural order, it is 
pre-eninently in the Gospel that he has shomn himself, He writes 


(i.e. Paul) to the Romans: "For T am not aghamed of the gospel: it 


(1) Barth: op cit p.28 


is the power of God for 8alvation to every one who has faith, to 
the Jew first and also to the Greek. For in it the righteousness 
of God is revealed WW. Paul sgees the Gogpel as revealing not 
only God but also humanity standing in God's holy judgment. I& is 
precisely because it is this kind of Gospel, from a unified God to 
a world unified in its sin, that Paul must proclaim it to the whole 
world, To limit the preaching to the Jews would have been at one 
and the game time to reduce the universai nature of God's gelf- 
revelation to a local matter, and to make the One God into no more 
than a local deity, (The nystery of God's righteousness and wrath, 
the 'secret and hidden wisdom of God' concerning man's salvation 
and glorification, 'kept s8ecret for long ages', is now 'discloged 
and ... made knom to all nations! (Rom 1:17f; I Cor 2:7ff; Rom TR... 
The Gospel is als 8een as s revelation of God by virtue of the 
fact that it is the Gospel of Christ, in whom God's nature was ghowm. 
Paul tells the Christians in Corinth that a door was opened to him 
in Troas to "preach the Gospel of "+45; g0es8 on to elaborate 
on what this means: "For what we preach is not ourselves, but Jegus 
Christ as Lord, mith ourgelves as your 8ervants for Jegus' gake, Yor 
it is the God who said 'let light shine out of darkness', who has 
ghone in our hearts to give the light of the knowledge of the glory G) 
of God in the face of Jesus EN. For Paul, God was in Christ. 


All this is to ay that when Paul refers to the Gogpel as being 


'9f Goa", he is at the same time gaying 8omething about what has to be 


1) Rom 1:16ff (2) D.G. Miller: op cit. p.76 (3) II Cor 2212 
4) II Cor 4:5-6 (5) II Cor 5219 
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done with the Gogspel., In a Teal 8ense God is under5tood to be 
pregent in the Cogpel, It is a migsionary GCospel because God is 

the universal Father, It is a reconciling GCospel because God is 

a Teconciling God, To possess the Gogpel is at the game time to 
be posses8ed by it and to be a slave to it, Farth swns this up 
neatly thus: "The Gospel is as responsible for those who proclaim 
1tT as it is Tor those to whom it is proclaimed, Tt is the advocate 


(1) 


of both," 


If by revelation we als0 mean the gelf-displaying activity of 
God in the s8phere of human affairs, then it follows that the Gospel, 
being revelation, is itself to be understood as "God at work", It 
is not a piece of information which God has asked men to pass on, 
but a living and vital entity in its om right, It is obdca, 9! 
Thus the apostle, who 8eeks to convey this Gogspe]l,, is largely 
zoverned in his method by the very nature of the Cospel, which has 
its om method within itself. The true apostle is called to become 
involved in &a process, the nature and method of which God has 
already determined, Paul himself genses that he is "called to be 
an apostle, set apart for the Gospel of God which he promised 
beforehand through his [a in the holy scriptures, the Gogspel 

b, 


concerning his SO0n .«+". The apostle's task is to make this 


mystery knoym to men, 


To the modern mind the term '"mystery" means g8omething which has 


bo Karl Barth: op cit. p.35 (2) Rom 1:16, I Cor 1:16,24 
3) Rom 1:1-3 


not yet been understood; it is a secret or a riddle, to wich 
there is an answer, except that the answer is obscured, In the 
mind o7 Paul the word had a rather different s8ignificance, which 
is relevant in any discussilon of the work which he believed he was 
called to do, yPYogssibly he took his eatalaibs Trom the 
Septuagint version of the s8econd chapter of Daniel, which is the 
only place where the word occurs in the 016 APPL There it 
is used with reference to the dream of King Nebuchsdrezzar, which 
laniel is asked to interpret. The "mystery" ( MUTTHP10Y ) is 
then revealed to laniel in a drean in the night, and the context 
ghows that it indicates the gecret plans or purposes of God: "The 
nystery which the king hath demanded can neither wise nen, enchanters , 
nagicians, nor 800thsayers shew wnto the king: but there is a God in 
heaven that revealeth PPT The implication is that man, of 
himgelf, cannot even hope to understand the nystery; God alone can 
reveal the meaning : he oy mystery is not revealed to me for any 
wisdomn that I have Pa 

The use of the word pur Thpiov in this special way is evident 
in the writings of Paul, but apart from one occurrence in the Synoptic 


(4) 


GoSpels the word is restricted to rzauls Interes ingly, the Hebrew 


Kt + 3 why 
equivalent (ras ) is Tound in the Dead Sea Scrolls. Paul uses the 


(6) 
07G in komans when dealing with the question of whether Israel has 


been rejected by God, end concludes that "a hardening has come upon 


(1) Daniel 2:1-49 (2) Daniel 2:27ff (3) Daniel 2:30 (4) Mc 4:11 and 
parallels (5) Man. Digc, 2323, 3:15, 4:6,18, 11:3-6, Hab, Comm, 7:5 etc. 
of, F,F.,Bruce: "Biblical Exegesis in the Qumran Texts" (6) Rom 11:25ff 


part of Ig8reel, until the Tull mmmber of the Gentiles come in"; and 
he does not want the people to be iznorant of this "mystery", He 
makes no ettempt to explain it, but simply puts it forward as the 
Divine plan, incomprehensible but necessary. 

In his Tamous lyrical passage on We Ke I Corinthians Paul 
makes another rererence to mystery, which is als highly s8uggestive., 
te writes: "ind if I have prophetic powers, and understand all 
nysteries ani all knowledge ....', irom which one would infer that 
this is Faul 's understanding of what we would call prophetic insight, 
What the actual content of the prophecies might be, Paul does not 
Says Tt would be a revelation, direct from Lp Gas: is keeping 
with the 01d Testament concept of prophecy, where the prophet was 
regarded as sgomeone who declared the secret mind of God, and thus 
the gift of prophecy carries with it, almost automatically, & 
knowledze of the mysteries pertaining to God, 

It has long been recognised that Paul thought of himselt as 
gimilar to, or even 8uperior to the central O14 Testament persons 
whom God had chosen to be his prophets, Like Jeremiah, he believed 
that God had set him apart even before he was eto Gi vanday and 
Headlam remind us that "St Paul ON et on a level at once 

/ 


with the great 01d Testament 8aints" , by virtue of his description 


of himgelf as "called" of God, This makes him the possess80r of the 


- An 


(1) I Cor 13 (2) cf I Cor 14:30. (3) Gal 1:15, of Jeremiah 1:5 
4) Sanday & Headlam: ICC "homangs": pg 


mysteries which belong to the very nature of God, So, als in 

I Corinthians, Paul speaks of himself and his fellow-workers as 
"gervants of Christ and stewards of the mysteries of PE a 

Their apostolic function is to reveal God's gecrets. In another 
place Paul gpeaks of "the divine office which was given to me for 
you, to make the word of God Tully knom, the mystery hidden for 
ages and generations, but now made manifest to his saints, To them 
God choge to make knom how great among the Gentiles are the riches 
of the OFT of this nystery, which is Christ in you, the hope of 
glory. " "* A gimilar thought appears in the letter to the gl {2 99 
The nystery is both contained in and revealed by Christ: " ,,, that 
their hearts may be encouraged as they are knit together in love, to 
have all the riches of assured understanding and the knowledge of 
God's mystery, of Ly in mom are hid all the treagures of 


(4 


wisdon and knowledge, " 


Paul, then, sees the mnystery of God as something which God has 
held back from the understanding of men until he choge to reveal it 
in GChrist; in this sense we have to say that the gupposed "natural 
knowledge" of God, digcussed PR, hardly be interpreted as 
a full knowledge, It is in Christ that the secret is made fully 


public, and this means that to proclaim the mnystery of God is algo 
\ 


, 
/ 


to "preach Chris: and him crucified", The mystery of God is 


Christ, and in this mystery, i.e, in Christ, are reconciled both Jew 


(1) I Cor 4:1 (2) Col 1:25ff (3) Ephesians 3:1ff (4) Col 2:2ff 
(5) 8ee above pp54ff (6) I Cor 2:l-2 
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end Gentile. Indeed, even this reconciliation is but part of a 
wider one, in which things on earth and things in heaven are to 

be brought ferro y,.. The mole universe is to be re-integrated 
through the proclaiming of this mnystery, If we may here make us8e 

of a quotation from Ephesians are being representative of Paul 's 
thought on the matter, it will g8erve to bring together 8ome of the 
ideas he held: "For (%4@) has made knom to us in all wisdom 

and insight the mystery of his will, according to his purpose 

which he set forth in Christ as a plan for the Tulness of time, 

to unite all things in him, things in heaven and things on ROY 
Since all things will be reconciled according to the mystery of God, 
and Christ reconciles all things through the blood of his Cross, the 
Croas is the very heart of the tongs The consequence of the 
Gross is the regurrectionz and thus Paul is able to relate the 
regurrection of Christ to the general Tregurrection of all human 
nature in terms of a - ea It is all one, 

It is the revealing or making knom of this great mystery wich 
1ies at the centre of Paul's thinking about his om part as an 
apostle, He understands his apostleship in eschatological terns , 
and when he writes about the authority of the apostolic office he 
is not go much concerned about his "pbosition of influence" over 
local congregations as about his greater tagk of being an insTrument 


in God's hands He is aware thet he himgelf is an important part of 


God's plan, called to be "as representative of Christ through whom 


(1) Col 1:20 (2) Eph 129-10 (3) Col 1:20 (4) I Gor 15:51ff 
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and through whose work the powers of the end of the age are made 
eltective, and who thus carries forward the work of God towards 

its indescribable heh: lt W-g It was not merely that what 
raul had to sgy was egchatological in its subject-matter, but that 
his pregching - the very activity of doing it - was in itself a part 


(2) 


of the egchatological process. He makes this plain in his 
letter to the nn he writes of "the grace given to me 
by God to be a minister of Christ Jegus to the Gentiles in the 
priestly service of the Gogpel of God, 80 that the offering of the 
Gentiles may be acceptable, sanctified by the Holy Spirit. In 
Christ Jegus, then, I have Teagon to be proud of my work for God. 
For I will not venture to speak of anything except what Christ has 
wrought through me to win obedience from the Gentiles, by word and 
dee, by the power of 8igns and wonders, by the power of the Holy 
Spirit, 80 that from Jerugalem and as far round as Illyricum I have 
fully preached the Gospel of Christ,”" This is his "eschatological 
conmiggion!" - to be the means whereby the Gentiles are reached and 
brought to obedience. 

Side by 8ide with this statement we mast place a Turther 
pas88age Irom the game Gag a Paul is digcussing the position 


O 


of Tsreel in God's plan, end s8ays that the Chogen People have been 
temporerily "hardened" until "the full number of the Gentiles come in." 
The precise meaning of this pas8age is obscure; what does Paul mean 


by "the full mwmber of the Gentiles" ? Sandey and Headlam take him 


(1) Wok. Beardslee: op cit p.84 (2) cf T Cor 1:21 (3) Rom 15:15-19, 
of Col 1:24-29 (4) Rom 11:25-26 
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to mean s8imply "all the Gentiles"; but Wunck has a different view: 
The fullness of the Gentiles! may refer to an aim that consists, 
not in the s8aving of a given number of people, but in the hearing of 
the cos8pel by the Gentile world as a whole - in a rTepresentative form 
certainlyz that means that it consists both in the preaching of the 
Go8pel to them, and in their hearing and believing it. This fullness ... 
is here conceived as what precedes the final s8alvation of the SY 
This may well be the case, though we mast not forget Paul's natural 
eagerness to preach to as many as LET, an eagerness which would 
no doubt transcend the formal egschatological pattern, Whatever the 
precise truth may be on this point,it is abundantly clear that Paul 
was no mere religious propagandist, a g8ort of s8anctified salesman; 
he had been enlisted into God's programme for the mole world, and 
as in G) cage of his ancestor Nogses, the words had been put into his 

2 


mouth. It was not his om Gospel, but God's - and God determined 


both the content of that Gospel and the method of its proclamation, 


(1) Johannes Vmnck: "Paul and the Salvation of Ilankind": pp. 48-49 
(2) I Cor 9119-25 (3) of Exodus 4:10ff, also I8aiah 50:4, Jer 1:9 
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VI 


raul 's lethod of Communicating the Gospel 


Johannes itmck has argued that in the past there has been a 
gerious nigmnderstanding of Paul 's intentions as a missionary: "People 
have imagined that he stood between Jerusalem and iome, with his 
back turned towards the one and his eyes looking towards the i 
lnck considers that this is a false view, and the truth is rether 
"that the goal that zaul keeps before his eyes on all his journeys 
and in all his eapostolic activities is Jerusalem, and that up to his 
lag; journey tome played no decisive part in nis Py Ws. lunck, 
rightly, refuges to picture raul as a wique and totally independent 
phenomenon, hovering Iree in mid-air and having no background and no 
traditions, JInstead, he is to be regarded as following within the 
tradition of the prinitive Church, "Paul thought, as They did, that 
the conversion of LIs8reel was the decisive event in the plan of 
g8alvationz and there in Jerugalem the lasgt events in the history of 


(3) 


the worid and of galvation were to take place, " 
Hahn, however, has degcribed WMunck 's view as "one-gided" " 

pointing out that lumnck fails to do justice to either Hellenist or 

Palestinian Jewish Christianity, What Iunck has done, 8ays Hahn, 


is to replace one extreme view by another which is equally extreme, 


He himself accepts as the correct interpretation that of Schrenk, 


(1) Yunck: "Paul and the Salvation of Mankind": p.282 (2) Whnck: 
op cit pe282 (3) lunck: op cit p.285 (4) FP. Hahn: "Wission in the 
New Tegtament": p,82n 


bb 


(1) 


namely, that Paul "thinks universally*", Bornkamm takes a similar 
line: "The mission's course and aim are determined by the Kyrios, 
to whon the world SES. This is the view already expressed 
in the preceding chapters of this present discussion - that it is 
ralse to yYaul's mind to speak of a gspecifically "koman" or "Tewish" 
mnis8lonary Strategy; we can speak only of an all-embracing and 
universal intention, springing directly out of Paul's uwnderstanding 
ot an all-embracing and universal God, We are not faced with an 
"either/or" but with a "both/and" policy on Paul's part - a policy 


which is the inevitable outcome of his theology. 


This is nade clear in & passage to which we heve already had 
0ccas8lon to 0/0...) A which becomes more pointed here: "Ts God 
the God of Jews only ? Is he not the God of Gentiles also 7? Yes, 
of Gentiles also, Since God ig one; and he will juetify the cireoum=- 
cised on the yrrone of their fath and the wnciroummcised because of 
their PT, ; Here Paul is obviously not making a distinction 
between Jew and Centile, but is speaking of both as one, He Goes 
this frequently: "For Jews demand 8igns and Greeks geek wisdom, 
but we preach Christ crucified, a stumbling block to Jews and iolly 
to Gentiles, but to those who are called, both Fon and Greeks, 
Christ the power of God and the wisdom of .} He could als 
write: "For though I am free from all men, I have made uyself & 


Slave to all, that IT might win the more. To the Jews I became as 


a Jew, in order to win Jews; to those under the law 1 became as 


(1) Hahn: op cit p.95n (2) Gunther Bornkamm: quoted by Hahn, op cit 


p.95n (3) 8ee above, p30 (4) Rom 3229-30 (5) I Cor 1:25 


one under the law - though not being myself under the law - that 
1 might win those under the law, To those outside the law T became 
as one outgice the law - not being without lew toward God, but under 
the law of Chrigt - that I might win those outside the lam. To the 
weak I became weak, that I might win the weak, TI have become all 
things to all men, That I might by all means save OL 

This latter passage reveals not only that Paul could 8peak of 
Jew and Greek as "one", but that in actual practice he 461d not limit 
his work to the Gentiles alone. Despite the apparent inference in 
the letter to the mmm mere Paul speaks of having been 
entrusted with a mission specifically to the Gentiles while Peter 
z0es to the Jews, it is evident that he did not carefully dist inguish 
between Jew and Gentile in his work, He preached to both without 
aigtinetion, This is borne out by a comment inte", 11l the 
resicents of Asia heard the word of the Lord, both Jews and Greeks", 

The quotation above from I Corinthians also reveals that Paul 
was deliberetely working in &s mnenner which reflected the unified 
nature of God, He has become "all things to all men" ( Tor MAT i Yeyova 
weaves) - a phrase which clearly echoes Paul's Cegcription or 
God's own final purpose to become "all in all" ( fa 1 0 Prog din as 
Mari ). 4 He seeks to be identified with humanity in all its 


varied attitudes and allegiances, not in order to gain popularity, 


but to demonstrate God's omn unified character within Gd&'s om world, 


(1) I Cor 9120-22 (2) Gal 1:8ff (3) Acts 19:10 (4) I Cor 15:28 
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He admits that he tries to please men in everything that he does, 
but this can nardly be understood to mean that he compromises 
himself or geeks popular acclaim for himsgelf - & 8vzzestion which, 
in tact, he vigorously WE. oj It means that he puts himself in 
the position of all men, standing where they stand, demonstrating 


(3) 
that, like God, he has no favourites, 


Yet when he writes to the Church in 5 does, at Tirst 
gight, 8eem to be giving the Jews 80me gort of precedence over the 
Gentiles: "Tor I am not ashamed of the Gospel:s it is the power of 
od Tor 8alvetion to every one who has faith, to the Jew first and 
als8o to the Greek," Does Paul mean that the Jew mast come first ? 
te clarities his meaning a little further on in the same —— 
where he writes concerning the advantages of beirg a Jew, and explains 
that it was to the Jews (i.e, in the pre-Christian era) that God 
entrusted the oracles, That is to gay, the precedence of the Jews 
is not of the 8ort which requires that they should be first to receive 
the Gospel, but is a matter of simple history, They have already, 
as it were, had their tum, This is made quite plain when Paul 
continues his a_—_—__ to add that now the Jews are no better off 
than the HOPE.) Their precedence in the past nas not given 
them any priority in the Gospel; all, both Jews and Gentiles, are 


(7) 


now in precisely the same position in the 8ight of God, 


(1) I Cor 10233 (2) Gal 1:10, cf Rom 2:29, Col 3:22 (3) hots 10:34, 
cf Proverbs 24:23 (4) Rom 1:16 (5) Rom 3:1ff (6) Rom 3:9 (7) Rom 3:9ff 
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Again, als0 in the letter to kome, raul writes of Jewish 
precedence in this same PL..”, iis argument is thet the special 
privileges of the Jews have consisted in their precious traditions: 
"To them belong the sonship, the glory, the covenants, the giving of 
the law, the worship and the promiges; to them belong the patriarchs, 
and of their race, according to the flesh, is the Christ", Yet when 
all this has been admitted, he draws his argument to its conclugion 
by affirming that now, in Christ, God has acted to "make knowm the 
riches of his glory for the vessels of mercy, which he has prepared 
beforehand Tor glory, even us whom he has called, not from the Jews 


(2) 


only but also from the Gentiles." To make his point even more 
forcibly he quotes from the WEAR, indicating that this has been 
cGoQ's plan all along. God is not therefore contradicting himselt nor 
acting arbitrerily. He is entirely consistent., Indeed, this whole 
argument s8hould be taken not only as a statement of the position of 
the Jews in God's new digpensation, but als as Paul's defence of God's 
character - a character which is entirely consistent and unified, The 
admission of the Gentiles is not a change of tactics on God's part, 
but the fulfilment of his eternal programne, 

There is a further passage in komans which requires our 
attention in this O— is a8king directly whether God hes 


rejected his people, the Jews, He concludes that this is not 80, 


and points out that ultimately God will graft on wheat he has cut off; 


— 


) Rom 9:1ff (2) Rom 9:22-26 (3) Hogea 2223, 1:10, Igaiah 10:22, 
9, 28:16 (4) Rom 11:1ff 
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that is to say, Paul cannot envigsage anyone, even the Jews in their 
unfaithfulness, being left out of God's all-embracing love, Although 
he 8pealks of a FOI, A magt not be understood as & gspecially 
gelected group, distinguishable from all the rest, As Anders Nygren 
has pointed out, "a remnant is not just a group of separate individ- 
uals, taken out of a people doomed to overthrow; it is itself the 
chogen people, it is ma—_ It is the 8eed which, after 
the winter, will bear the OPT! ! To all intents and purposes, 
those who are not included in the "remnant" are not really Jews at 
all, and therefore belong to those who stand outside, i.e, the 
Gentiles, Thus, in Paul's doctrine of the remnant there is 8till 
no notion of exclusivism. 

It is against this background of "one-ness" and universalism 
that we have to view the particular methods which Paul employed as 
a missionary, First and foremost he held the conviction that what 
he was Going was "of God", as we heve already shom, He was not 
originating anything. God is the only Creator, Paul had been called 
and commissioned to do God's work, not his om, and therefore he had 
to do it in God's way, Tt is wrong to speak of Paul travelling on his 
miss8ionary journeys to "found" churches, whether in places of 8trategic 
importance or simply wherever he happened to find himself, There is 
a gense in which he was not "founding" anything at all, He may appear 


(3) 


to be 80 doing, but in fact the foundation is "already laid", 


(1) Rom 11:5ff (2) Anders Nygren: "Romans": p.3953 (3) T Cor 3:10-ll 


He makes this plsin in I Corinthians, by the use of g8uccegsive 
metaphors to describe his work, He 8ays that he addressed the 
people of Corinth as "babes in OP. feeding them with milk 
because tney were not ready for 801id food - as indeed they still 
are not ready, Here the imagery is that of & nurse Tather than of 
a mother; he is tending "anotherts child", Then the metaphor is 
changed to that of a gardener, who plants a seed to be watered by 
another (i.e. Apollos), though the important thing about the seed 
is that it does not get its life from the gardener, but from God, 
Again the metaphor changes, this time to that of a sk&illed nagter- 
builder who leys a foundation, to be gure, but (and here perhaps 
twentieth-century terminology is very appropriate) the foundation 
is "pre-efabricated", Tt has been made elsewhere and brought, as it 
were, to the site, 

Þut if he is not a founder in the strict sense, he certainly 
is & "preacher", The work that he has been called to do is to make 
God's Gogpel knom = to present it in the world to confront all men. 
This is showm very clearly in Romans 9-l1l, "There is no digtinction 
between Jew and Greek; the 8ane lord is Lord of all and vetoad his 
riches upon &81ll who call upon him, For, feveryone who calls upon 
the name of the Lord will be 8aved!, But how are men to call upon 
him in whom they have not believed ? And how are they to believe 


in him of whom they have never heard ? And how are they to hear 


without a preacher ? And how can men preach unless they are gent? 


(1) I Cor 3:1ff 


+++e++« 90 Taith comes from what is heard, and what is heard comes 
by the preaching of Pl 7 This duty to preach is laid upon 
him 80 heavily that he can say: "for necessity is laid upon me, 
Woe to me if I Go not preach the conan gt04t CF MNTONY 

Tt is of the utmost importance to remember that his preaching, 
in its actual content, was not teaching. There is &a real difference 
between the two, C.d. Dodd makes the point that "it was by —_—_ , 
88ys raul, not by . di.dachs, that it pleaged God to gave men," f Further 
on, Jodd 8ays: "Maul was conscious of a distinction between the 
DTULEAMENTUS | CEUTERT or the GCogpel and the teaching which he based 
upon rozed6 The teaching was the guperstructure, the preaching was 
its foundation, The preaching of Paul was "a proclamation of the facts 
of the death and regurrection of Christ in an eschatological setting 
which gives 8signiticance to the nega”? Whenever we gpeak of raul 
as a "founder", therefore, we should think in such terms as these - 
namely, that by the activity and the content of preaching he was 
pregenting the eschatological/historical facts, upon which could then 
be "built" a developed understanding and interpretation of what Tthose 
facts implied, To put this in blunt but fair terms, raul was giving 
people something to think about, He had no time for empty discussLlon, 
for debates about theories. His Gogspel was no theory, but a fact of 


experience, The foundation was for the building up of faith - a faith 


in a real Christ: "4s therefore you received Christ Jegus the Lord, 80 


(1) Rom 10212-15 (2) TI Cor 9:16 (3) C.H. Dodd: "The Apostolic 
Preaching and its Developments": p.8 (4) Dodd: op cit p.9 (5) Dodd: 
OP Cit. pÞel5 | | 


———_— - 


live in him, rooted and built up in him and established in the 
taith, just as you were taught, abounding in MR Pane To 
this. he adds a warning: "zee to it I no one nakes a prey of you 
by philos8ophy and empty deceit Wb. thereby stressing the point 
we ave already. made, that disgcussion without Ttoundation is not only 
pointless but deceitful; it is attachment to nothing, i.e., idolatry, 
We are thus led back to the main theme running through this whole 
study - that God is one» HNothing makes sense unless it is firmly 
fagtened to him, This is how we have to interpret the g8omewhat 
nysterious passage in Ps. where Paul conderns the man 

who takes "his stand on visions, puſted up without reason by his 
genguous mind, and not holding fast to the Head, Trom whom the whole 
body, nourished and knit together through its joints and ligaments, 
grows with a growth that is tTrom God," 

This as8pect of Paul's Gospel is brought out when he speaks of 
it as being "truth". A few examples will sauffice to illustrate this 
point, God's wrath is TRAY against those who, in their wickedness, 
"SUDRTEns the _. They have turned The truth of God into a 
RY. eo Poya a a gervant to the circumcised "to ghow God 's 
dad. : He does not tamper with God's word, but Pan 
states "the _ He refers to "the truth of the —_—__ He 


virtually equates the Gospel with "the truth" wen he writes: ".,..for 


thoge who are to perish because they refused to love the truth and 80 


(1) Col 1:607 (2) Col 1:8 (3) Gol 1:16-20 (4) Rom 1:18 (5) Rom 1:25 
(6) kom 15:18 (7) IL Cor 4:2 (8) Gal 2:14 
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be g8aved. Therefore God gends upon them a 'strong delusion, to make 
them believe what is false, 80 that all may be condemned who 616 not 
believe the truth but hed pleagure in Ol OY + 

Vie do not need to labour this point here, It is illustrative 
of Paul's fundamental method of working; he must openly 8peak the 
truth because God is true, and thus he can Tejoice to know how the 
Christians in Thess8alonics "turned to: God from idols, to serve & 
living and true hs 

In the light of all this, we may well have to question whether 
Paul was ever particularly interested in establishing localised and. 
definable gocieties of Christien people, True, he writes natuzally 
and easily of "the church of God which is at Corinth" or to "the 
churches of Galatia'", but he also writes, just as naturally and 
easilly, to "God's beloved in kome, who are called to be 8aints", 
and to "all the saints in Christ Jegus who are at Philippi, with 
the bishops and deacons'", The church in Colossae is addregsed as 


(3) 


the 8aints and faithful brethren in Christ'". He geems to be 


(4) 


addressing those. who heave heard the Gogspel - that is to gay, what 
qualifies them to receive his letters is not that they are members of 
a Tecognisable organisation gituated in this or that place, but that 
they are together in the Gospel. It is the Gospel which holds them 
together, He thanks the Philippians for their "partnership in the 
axis MH Certainly he can 8peak of Christians coming together 


(6) 
as the church, but this need not neces8sarily mean that they belong 


(1) IL Thess 211012 (2) I Thess 1:9 (34 See I Cor 1:2, II Cor 1:1, 
Gal 1:2, Kom 1:7, Phil 1:1, Col 1:2 (4) cf for example Gal 1:6ff 
(5) Phil 1:5 (6) cf I Cor 11:18-20,30, I Cor 14:23 
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to gome circumscribed group; it could well mean that Paul was 
referring to their ass8embling tor s8ome gpecific purpose, gome 
comnon activity such as the eating of the Lord's Supper, 

Se this as 1t may, it is apparent that Paul's supreme purpose 
was to preach the Gogspel 80 that men might have the opporturity to 
hear it, receive it by Taith, and live by it; by this means, Christ 
hinsel1f would be "Tormed", He writes to the Galatians as "ly little 
children, with whom 1 am again in travail until Christ be formed in 
CHE He tells the Corinthians that he became their "father in 
Ghrist Jesus through the Mn This is a Garing way to express 
his purpose, but it comes to the heart of the matter and at the same 
time indicates the way in which Paul identified hingelf with God's 
om. nethod of gaving men, Just as God had gent his om Son into the 
Es. him incarnate, 80 als0 Paul was doing The game thing 
in his om particular place, It is only insofar as he is appointed 
by GoG and dependent upon God that he can dare to do this, He bears 


(4) 


Christ, crucified, in his om body. 


(1) Gal 4:19 (2) I Gor 3:15 (3) Gal 4:4 (4) cf Gal 6:17, a difficult 
pas88age to interpret. 


VII 
VConclusion 


The televance of St Paul's lethod Today 


Today the Christian Church is _ concerned with the problen 
of how the Gogpel can be effectively expresged. Donald M. baillie 
8419 that "in the modern world the begetting question about the 
Christian taith about any statement of it is not 'Is it true!, 
but 'lIs it relevant ns reople are as8king whether it makes any 
difterence, in the actual business of living, that God was incarnate 
in a man who lived in ralestine nearly two thougand years ago, and 
wno was executed on & cross, Even 8since Bbeillie wrote his words, 
the atmosphere has changed, and now the question is no longer being 
agked in quite that way, Instead, it is being as8suwmed that it has 
been ansmered in the negative, The rapidly-declining statistics of 
Church attendance and membership, the 8erious fall in the number of 
recruits for the Christian ministry, and the increasing pressure to 
renove Religious Education from the day-school curriculum are all 
gound evidence that people, in England at least, are Tinding it 
possible to manage without giving their allegiance to Christimity. 

Yet 8urveys and enquiries 8till reveal that people have not 
ceaged to treat religion 8eriously, The vast majority of parents 


appear to want their children to be given a grounding in ieligious 


a 


(1) D.M., Baillie: "God Was In Christ": p.l57 London 1948 


Education - though their motives are not entirely clear, and this 
nay be due to no more than a feeling that 8uch instruction will "be 
good for them and 8how them the difference between right and wrong". 
Zut the extent to which religious feelings can 8till be stirred was 
revealed in the remarkable reception given to the Bishop of Woolwich 's 
book "Honest To MPs.. Without entering here into the debate, we 
can take note of the fact that Ur lobinson raiged is8ues whicn large 
munbers of people 8till take seriously; and at the heart of it all 
there is the central is8ue of the reality of God, 
Many who have withdram from allegiance to the Church have done 
80 because they complain about the "unreality" of its life, Its 
Services of worship have, for these people, become meaningless, and 
they have reluctantly admitted that much of what passes Tor worship 
is not really worship at all. They complain, too, that much of what 
the Church geems to say is equally unreal, or unrealistic. It has no 
obvious bearing upon. everyday life, It is unrelated to the affairs 
of the ordinary manz it may be meetirig 8omeone 's needs, but not his, 
In 8uch a 8ituation as this it is not s8urprising that the Church 
is 8eeking to find & way of bridging the gap that grows steadily wider. 
Clearly it is now useless to think in terms of "revival", because that 
implies a return to what has gone before, and the 8tark truth is that 
we cannot turn back the clock. New approaches to worship are being 


tried, with new hymns get to new tunes, Drama is being rYe-introduced 


(1) John 4.T, Kobinson: "Honest To God": London 1963 
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as & means of commnication, and 80 also are various additional 
aids and techniques, BÞut, apart from a limited guccess in gome 
instances, no real inpression has been made and no lasting 80lution 
to the problem has been found, It is therefore necesgary, in the 
view ot the present writer, that the Christian Church should begin 
to think now, not in terus of revival or even. of reformation, but 
in terms of regurrection, And it is precisely at this point that 
St raul is of help, because it is with the whole meaning of the 
term "tegurrection" that he has to deal, He relates the regurrect ion 
or Christ to the regurrection of humanity in Christ, as we have 
ghown, He comes to the heart of the contemporary is8uve in his 
handling of the isg8ue of the Torm which the regurrected body has 

to take, He is able - again as we have 8hoym - to relate the past 
to the pregent, and even the present to the future, in 8vch a way 
8s to preserve a real continuity; the regurrected body is not & 
totally new entity, but is the 'old! which has been made 'new!. 

The clue to his 8olution is to be found in his concept of God 
as "Mme", God is the unifying principle, at work in creation, in 
history, in the Scriptures, supremely in Christ, and now in the 
world at large, wherever the Gospel is preached, LYaul's answer is 
that wherever men are - 1,@, physically and 8piritually - the game 
approach to them holds good; they are to be *®shom God in the Gospel". 

This is very different from an approach which has been adopted 
far too often in the past by the Christian Church in all its torms - 


the approach which constitutes an invitation to worship as a starting 


point, Innumerable local churches erect notices outside their 

premises, 8aying 'We invite you to worship with us" - as if it 

were no more than a matter of offering guitable facilities for 

prayer. The real trouble is that most people cannot worship at 

all, not that they are gimply looking Tor the best place in which 

to do it, Paul knew this very well indeed, and he therefore made 

his approach through wat we have technically described as 

"revelation", but what in practical terms means dogmnatism, of a 

very gpecial 8ort, He offered the basis upon which faith and 

beliet could be founded in confidence, He taught people the 

alphabet of Christienity, and thereby he began at the very beginning. 
It is hard for the Christian Church bo concede this point, but 

it is nevertheless true in the writers om experience, that today 

we are in & position which is, in many respects, ite That in waicl 

Paul himself gtood, in that wost people need to hear precisely what 

the Gospel is, They simply do not know. They have en idea that it 

has to do with God and Jegus, and they can often recount the gtory 

of the crucifixion or re-tell some of the better knom parables; but 

beyond that they cannot go. It needs to be "given" all over again. 
Not only this, but they need to see again the relation between 

GChristianity and the Church on earth; indeed, even the Church itgelf 

needs to gee this afregh, TIt is often said by well-meaning people 

thet it is not Cnristianity to which they object, but the Church, 

There is & real distinection in people's minds between the one and the 

other - as witness a group of gome 8ix hundred college students who 


recently came close to open revolution when it was 8uggested to them 


that being a Christian required, by definition, allegiance to the 
Church, Paul 8hows this relation clearly, as it had been showm to 
him in his experience on the JDamascus road, The very unity of Christ 
with his Church was what marked it out as "of God", 

The complaint of many people that the Church is limited in its 
outlook is also something which Paul deals with. His concept of the 
Church as universal - Jew and Gentile - is not simply another way of 
8aying that everyone is welcome in it, This 18 true, but it als 
means that every aspect of human experience is catered for within 
the Gogpel, There is no part of life to which, in some manner, the 
Gog8pel does not apply. This, too, is an aspect, and an inportant one, 
in Paul's idea of God's all-embracing one-ness., 

Paul throws light on the Christian's work - yet another problem 
in contemporary Church life. With the advent of the Welfare State, 
and the virtual disappearance of the worst social problems of the 
nineteenth century, many Christians have been left wondering where 
their Christian responsibility now lies, Paul shows that the work of 
the Christian is to be involved in God's revelatory and redemptive 
programme, as Paul hinself was, by living the Christian life and 


displeying the marks of Christ in the world, 
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